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PREFACE 1

This booklet documents the native
names for geographical features in the Big
Salmon River region of central Yukon
Territory, Canada. Ekeyi is about language
and landscape, and about how each can
lend perspective on the other. The
language is Northern Tutchone, one of six
Athapaskan languages spoken in the
Yukon. The landscape includes the lakes,
mountains, and rivers used by the people
whose travels and life centred on the Big
Salmon River.

The author, Gertie Tom, was born and
grew up in this area and lived there until
1948, when her family moved to
Whitehorse. The riverboats were removed
from the Yukon River and its tributaries in
the early 1950’s, and the abandonment of

the village of Big Salmon dates also from

Figure 2: Gum Detsru
(#25), named for the
jackpines growing here,
The mountain has no
official name on Yukon
maps.

this period. Most of the Big Salmon
people resettled in Carmacks or in
Whitehorse.

Mrs. Tom’s knowledge of the country
and her talents as the first Northern
Tutchone speaker to help devise and learn
to use a writing system for her language
make her uniquely qualified to prepare
this booklet. The booklet, in turn, provides
an excellent exemplification of her
language. It also provides a perspective on
the Big Salmon area which is very
different from that of many Yukon
residents who are familiar with the river
primarily as one of the more pleasant
canoe trips in the Territory.

Gertie Tom's work has provided much of
the basic data from which the practical

writing system for Tutchone was



developed. The place name project began
as a practical writing exercise for Mrs.
Tom. As she became more comfortable
with the writing system, her interest
shifted to documentation of how and
where her family had travelled in her
childhood, of stories she had heard, and
of Tutchone place names she remembered.
In the course of her research, she
consulted with a number of elders,
especially Big Salmon George. Her
introduction describes in her own words
how the work progressed.

Several narratives are included here in
Tutchone and English. They constitute
only a fraction of her ongoing work. She
describes travels with her family as a child
and as an adult. From these accounts we
derive a good sense of land-use and
subsistence activities by the native people
of the area. The Tutchone name for one
lake, T5%indlia, is associated with a story
about starvation which she heard from
older people.

This booklet challenges the conventional
assumption, romanticized in the writings
of Robert Service, that the Yukon is “ a
land where the mountains are nameless ”
In fact, the mountains are not nameless,

nor are the rivers, lakes or points of land.

Landscape features are rarely named after
people in the Tutchone language as they
are in English; on the contrary, people are
more likely to be named after places where
they have lived, for example, Big Salmon
Charlie or Sratthegan Billy. It is interesting
that of seventy-four Tutchone toponyms
recorded in this booklet, only thirty-nine,
or slightly more than half have official
names. Of those thirty-nine, only three —
Teraktu Creek (#20), Teslin River (#32) and
Hootalinqua (#43), attempt to reproduce a
Native name. Two others, Big Salmon
River (#1) and Indian River (#36), are
direct translations of the Tutchone name.

The Northern Tutchone orthography
uses the Roman alphabet but has many
more distinct sounds than does English
(see chart, page 21). There are 42
consonants, and seven vowels. The vowels
can be modified by lengthening or
nasalizing. In addition, Northern Tutchone
is a tonal language; hence, vowels may
have a high tone, a mid tone, a rising
tone, or an unmarked low tone. Some
examples appear in the chart, page 21. A
tape of Gertie repeating each name and
reading each story is filed at the Yukon
Native Language Centre.

Various staff members of the Yukon



Native Language Centre have participated
in this project: Julie Cruikshank assisted in
preparing interlinear and free translations
to English, and John Ritter proofread the
Tutchone names and the texts. Anne
Cullen repeatedly and meticulously typed
versions of the texts. Word by word
translations have also been prepared for
each story; while they are not printed
here, they can be consulted at the Centre.
Photographs were taken by Wayne Towriss
in fall of 1981 and again in spring of 1983.
The map included in this booklet was
prepared by Hans Mueller. Jim Robb
generously allowed us to use his photo of
the late Big Salmon George.

But the author of this work is Gertie
Tom. Without her detailed and unique
knowledge, no such project would have
been possible. We hope that it will
provided an introduction for people
interested in Native languages, in
traditional land use, and in the Big

Salmon River.

John T. Ritter
Director

Yukon Native Language Centre

March, 1987

Big Salmon George, who provided
information on place-names in
the Livingstone Creek area. His
native Crow Clan name was
Chenechinaté, He died in 1979.

(Jim Robb photo).
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6 INTRODUCTION

Figure 3: Gertie Tom,
standing at Gyo Chu
Dachak, Big Salmon
Village, (#2) during her
research for this project.
The two mountains in
the background are
Nékhidlin (#49, on left)
and Nélétth'at (#48,
right).

I want to introduce my place name book. I'll begin by telling you who [ am and where I
come from.

First I'll tell you about my mother’s side. My name is Et'dts’inkhilme and I am a member of
the Crow Clan. My mother was Mrs. Jessie Shorty, Tsil Yénjdéla. Her mother was Ninkejime,
who died in 1914 before I was born. My mother’s father was Soo Bill. He came from Ross
River. My mother’s mother, Ninkejime, was a daughter of Tagayme, and she in turn was the
daughter of an Indian woman named Edhekme. This Edhekme was grandmother to many
people in this area of the Yukon. Edhekme had a brother named Kwindtik, and he was a well-
known man. This information on my family is also given on the chart on pages 10 and 11.

Now for my Dad’s side. He was Jim Shorty, Tthéezoa. His dad came from Little Salmon.
His mother came from Tagish — Tagishkwan.

I was born at Big Salmon in 1927. My brothers and sisters and I were all raised up there.

Now I am going to explain how I did this work. In 1977, John Ritter asked me to work
with him and teach him my language, the Northern Tutchone language. So I worked with
him and talked with him and he recorded me. In return, he taught me how to read and
write the language. It was a lot of work, but after I learned how to do it, I started working
with people in the communities, taping old time stories. When I work with people, I explain
to them how the tape recorder works. I ask them to take it easy and not to rush. The reason

I asked them to do that is because when you read and write the language it is hard to



understand the sounds when a person talks too fast. I learned that from myself, because
when I was starting to write the language and taped myself, I couldn’'t even keep up with
myself because I talked too fast. That’s how I learned. You learn from your mistakes.

After I make tapes with people in the communities I write them out in my language. Then
John Ritter and I listen to the tape together and we follow along with what [ have written,
and if I made mistakes, we correct them. Then I work on the English with Julie Cruikshank.
I translate it into English so that whoever reads it will understand what the story is about.
We all work together as a team. In this book I tell some stories about places we used to live
and travel in.

Most of the place names in this book are from where I come from, the Big Salmon area.
Before Big Salmon George died, he told me place names from Lake Laberge over to
Livingstone and through to Big Salmon right down to Tacho (Byer’'s Wood Camp). He told
me all the Indian names and that really helped me too. My mother and dad taught me quite
a bit too, so I already knew most of the names in the Tutchone language. Whatever I forget,
I turn to the older people who are still living. I turn to them and ask them for help.

When we were raised up at Big Salmon, we hardly spoke English. My mother and dad
talked to us in Indian only. That’s how I learned to speak my language. I learned the names
of the places we travelled to — lakes, rivers, mountains. That is why I am now working on
this project, place names of Big Salmon. While I was doing this work we travelled by
helicopter from Whitehorse to Lake Laberge and through to the Teslin River. Then we went
over to the South Fork of Big Salmon River and up to Northern Lake. Wayne Towriss went
with us and he took pictures of the places I remembered. (See figure 1).

The name of the Big Salmon River is Gyo Cho Chii. There are two mountains at Big
Salmon, one on each side. One is Nékhddlin: the other side is Nététth'it. Below Big Salmon is
Walsh Creek; they call it Tth’in Chila. Below that is Byer's Wood Camp which they call Tacho.
Before you get to Tacho there is a place they call Big Eddy, Tthi Chum’é.

When we stayed at Big Salmon a long time ago, we never used to think anything of
travelling a long way. We travelled from Big Salmon village and walked up the river to Big
Bend. That’s the bend on the North Fork of Big Salmon River which is halfway between Quiet

Lake and Northern Lake. On the way up we would just camp and kill moose and dry meat,



Figure 4: Tthekal Chd, or Mendocina Creek, (#27) joining
South Big Salmon River (Do Chu) from the east.

freighting ahead with the dogs and following behind them. We would keep on doing that until
we had enough meat to last us all winter long.

We would save the hides so that we could make a moose skin boat to go back to Big Salmon.
To make a moose skin boat, the ladies sew three moose skins together. Then they double the
seams over and sew them again. They sew with sinew, and they have to make that sinew
strong enough to hold the hide. They sew it and then they double it and sew it again, so it
is double sewing.

When they finish the sewing, the men go hunting for the frame to make the boat. They
make a frame for a moosehide boat just like a regular boat frame.

When they put the hide over the frame, they don't tie it down too tightly. When the moose
skin boat dries up a little bit, it tightens up, so you have to keep the hide loose. They then put
it in the water to test it out. If there is any water coming through, they take the boat out again
and then they go out and get pitch. They collect lots of pitch and put it in the fire so that it
melts down like honey. Then they glue the boat at the places where it is leaking and that
makes it waterproof.

After it dries a bit, they're ready to go. We would load up the boat and go down to Big
Salmon. There were eight of us in our family and we would all go into the boat. It holds lots of
meat too. When you travel in a moose skin boat, you can see right through the bottom of the
boat. You can see the rocks in the bottom of the river as you travel down.

When we reached Big Salmon, we would unload the boat and then take the hide off the
frame because we want to save the hide for tanning. Then my mother would soak it and flesh
it and thin it down and make it ready to tan for a moose skin. People didn't waste anything.
They used it all. The hide is a little dirty, but when you smoke it, it is okay.

This is the time I am talking about in my book, Ekeyi, My Country. I have written the names
of the places and the stories in Tutchone and also in English so that everyone can understand

what I am talking about.

Gertie Tom
Whitehorse, Yukon
March, 1987
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12 BIG SALMON PLACE NAMES

Numbers are keyed to fold-out map.

1. Gyo Cho Chu
Official Name: Big Salmon River
[lit. gyo (salmon), cho (big), chu (water),
i.e. “big salmon river”]
Location: 61 53" 134 55’
This river flows from Quiet Lake
and Big Salmon Lake to the
Yukon River, and was the axis
for human activity described in
this book.

See Fig. 8 and cover.

2. Gyo Chu Dachik
Official Name: Big Salmon Village

[lit. gyo (salmon), chu (water), dachak

(mouth)]

Location: The old village of Big Salmon is
located at the mouth of Big
Salmon River where it joins the
Yukon. Gertie Tom was born
here and her family made this
their headquarters until 1948.
After the steamboats were
removed from the river, people
moved to communities where
wage employment was becoming
available. Big Salmon Village no
longer has any year-round

inhabitants.

See Fig. 6.

3. Thandatth’éla Official Name: none

[lit. “hill standing alone”]

Location: This hill is located behind the
village of Big Salmon just west of
the lakes, Méan ch'ela (#4).

It is visible in Fig. 7.

4. Mian Ch’ela Official Name: none

[lit. méan (lakes), ch’ela (lots of small), i.e.

“lots of little lakes”]

Location: These lakes are located behind
Big Salmon Village. People use to
come here in springtime to hunt

for ducks and for muskrats.

See. Fig. 7.

5. Tth’an Chua
Official Name: Walsh Creek

[lit. tth’an (bone), chia (water)]

Location: 61 55’ 134 56’
This creek flows into the Yukon
River below Big Salmon Village.
Gertie Tom’s father, Jim Shorty,
had his trapline up this creek.
An account of travel in this area
appears in Story #3, page 42.
See Fig. 10
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6. Tsdl Kina Official Name: Mount Lokken
[lit. tsdl (gopher), kina (den), ie. “gopher
den mountain”]
Location: 61 59’ 134 24’
This mountain was a popular
place for hunting gophers in

sumimer.

7. Edzi Ndadlat Official Name: none
[lit. edzi (heart), naadlat (sticking out)]
Location: Mountain at the head of Walsh
Creek.
8. Sankay Min Official Name: none
[lit. sankay (a species of 'reddish’
whitefish), man (lake)]
Location: Small lake south of Little Salmon

Lake.

9. Chu Cho
Official Name: Little Salmon Lake
[lit. chu (water) cho (big)]
Location: 62 11’ 134 40’
Gertie Tom’s grandfather, Soo
Bill, had an older sister, Jenny
Dick, who use to have her main
camp here. In recent years the

Joe Ladue family lives here.

10. Edzendghrd Méan
Official Name: Drury Lake
[no clear translation]
Location: 62 20’ 134 42’
This lake is north of Little

Salmon Lake.

11. Chéeyu (Ddhil)
Official Name: Glenlyon Range

[no clear translation]
Location: 62 25" 134 20’

This mountain range is north of

Drury Lake.
12. Ddhil Jat  Official Name: Mount Mye
[old mountain]
Location: 62 19’ 133 06’

This mountain is northeast of

present day Faro.

13. Chu Hek’6a Hédinlin
Official Name: none
flit. chu (water), hek'da (cold), hédinlin (it
runs through)]
Location: This point is located at a bend
on the Big Salmon River,
upstream from Big Salmon

Village.
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14. Sha
[lit. sha (fishtrap)]

Official Name: none

Location: This was a fishtrap site on Big
Salmon River, used when salmon
were running. Gertie Tom states
that it was in use ‘before my

time’,

15. Ekin
[lit. ekin (den)]

Official Name: none

Location: This is a hill located between
Walsh Creek and Big Salmon
River. The old people used to
say that giant worms lived at the
end of this mountain. Ekin is
visible in the distance.

See Fig. 6.

16. Ddhila
[lit. ddhala (little hill)]

Official Name: none

Location: Ddhéla is a hill between
Headless Creek and [llusion
Creek. Both of these creeks drain
into Big Salmon River.

17. Ene Chu Official Name: North

Big Salmon River

[no clear translation]

Location: 61 46’ 134 37’
See Fig. 16.

18. Intl’at Chu Official Name: none
[lit. intl’at (cranberry), chi (water)]
Location: This river drains from Northern
Lake into North Big Salmon
River
See Fig. 17.
19. K’enlts  Official Name: Northern Lake
[no clear translation]
Location: 61 48’ 133 44’
Accounts of Gertie Tom's trips to
this lake appear in Story #4 and
Story #6.
See Fig. 17.

20. Ttheghra Chu
Official Name: Teraktu Creek
[lit. ttheghra (sharp rocks sticking out),
ddhal (mountain), cht (creek)]
Location: 61 39" 134 30’
The “sharp rocks sticking out”
identifies the mountain from
which the creek flows. This creek
bears one of the few official
names which reflects an attempt
to record a Tutchone name. It

flows into Big Salmon River.

See Fig. 15.
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21. Ttheghra Official Name: Mount
D’Abbadie
[lit. “sharp rocks sticking out”]
Location: 61 43’ 134 06’
Fig. 15 shows this mountain, the
source of Ttheghrd Chu (Teraktu
Creek).
22. Tthel Tadétth’at  Official Name: none
[lit. tthel (stone axe), tadétth’at (got lost)]
Location: This mountain stands between
Teraktu Creek and the Big
Salmon River. It is named in this
way because someone once lost a
stone axe there.
See Fig. 12.
23. Chu La
[lit. chu (water) la (end)]
Location: 61 05’ 133 05’

Official Name: Quiet Lake

The name refers to the lake
system at the head of Big Salmon

River, including Quiet Lake.

24. Do Chu
Official Name: South Big Salmon River
[lit. do (driftwood) chu (water)]
Location: 61 36’ 134 26’
See Fig. 12.
This is known locally as ‘South

Fork” (of Big Salmon River).

25. Gum Detsrit Official Name: none

[lit. goom (pine) detsrn (rusty)]

Location: This mountain is bounded on
three sides by Big Salmon River,
South Big Salmon River and
Dycer Creek.
See Fig. 2.

26. T't6 Chu  Official Name: Dycer Creek

[lit. t'ré (charcoal), chu (water)]

Location: 61 27’ 134 15’

27. Tthekal Chu
Official Name: Mendocina Creek
[lit. tthekdl (flat rocks piled up), chua
(water)]
Location: 61 27’ 134 24’
“Tthekal” refers to thinly split
rocks which can be used for
tanning skins. These rocks are
found in this creek.
See Fig. 4.
28. Hudzi Cho Ye Ts’intsi  Official Name:
none
[lit. hudzi (caribou), cho (big), ye (about
it), ts'intsi (he cried)]
Location: Southeast of Livingstone Creek
There is an old story about a

man who tried unsuccessfully to
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shoot a caribou here in the days

when people hunted with bows

and arrows. When it fled, he sat

down and cried; that is why the

mountain has this name.

See Fig. 1
29. Ddhal Tsdla Official Name:
Mount Peters
[lit. ddhal (mountain), tséla (wet)]
Location: 61 22' 134 29’
30. Ndgét Ddhal Official Name:
Moose Mountain
[no clear translation]

Location: 61 15’ 134 22’

31. Se Ddhil
[lit. se (sun) ddhél (mountain, hill)]

Official Name: none

Location: A hill southeast of Moose

Mountain.

32. Délin Chu Official Name: Teslin River
[lit. “water running out from the lake”]
Location: 61 34’ 134 54’

See Fig. 21.

33. Khra Taninlin Official Name: none

[lit. khra (drift pile), tdninlin (water runs

through)]

Location: This is a particular place on the
Teslin River just east of Baker
Lake. Because the river winds a

good deal here, wood tends to

drift into piles.

34. Etsum Chintth’dn Ddhil Official Name:
Sawtooth Range (Western Half)

[lit. étsum (my grandmother), chintth’an

(backbone), ddhal (mountain)]

Location: 60 58’ 133 50’

35. Nétadiinlin
Official Name: Roaring Bull Rapids
[lit. “current runs down hill through the

rocks.’]

Location: 61 04’ 134 15’

36. Dan Tagé  Official Name: Indian River
[lit. dan (the people), tagé (river)
Location: 61 04’ 134 13’

37. T’aw Ta'lir  Official Name: Open Creek
[lit. t'aw (grayling) ta'lir (comes up)]

Location: 61 14’ 134 36’
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This location is also known locally
as “Teslin Crossing” or “Winter
Crossing” This native name is in
the Southern Tutchone language.
See Fig. 21.

38. Lyd Ts’eda Official Name: none

[lit. ty6 (muddy), ts'eda (in it) i.e. “water

mixed with clay”]

Location: This creek empties into the Teslin
River.

39. Tochik Tagé Official Name:

Miller Creek

[lit. tochik (no clear translation) tagé (river)]

Location: 61 22" 134 40’

40. Tochik Man Official Name: none

[no clear translation]

Location: Lake at source of Tochik Tagé

41. Tochik Ddhil Official Name: none

[no clear translation]

Location: Hill just north of the mouth of

Miller Creek (#39).

42. Ji Tthétth’an Ddhil Official Name: none
[lit. ji (grouse), tthétth’an (skull) ddhal
(mountain)]

Location: Hill southeast of Hootalinqua.

43. Hudinlin  Official Name: Hootalinqua
[lit. “water running in against the
mountain”]

Location: Junction of Thirty Mile River and

Teslin River.

44. Man Zil Official Name: none
[lit. man (lake) zal (no clear translation)]
Location: Lake east of Klondike Bend.

45. Lu Ts’eda Chu Official Name: none
[lit. 1u (fish), ts'eda (lots in it), cha (water)]

Location: Creek draining from Man Zal

(#44) to Yukon River.

46. Mbo Chu Official Name: Fyfe Creek
[lit. mbo (cut bank) chi (water)]
Location: 61 48’ 135 00’
47. Dlula Official Name: none
(lit. “fish toboggan”]
Location: Lake at head of Fyfe Creek.
See Fig. 14.
48. Nélétth’at Official Name: none
[no clear translation]
Location: A mountain across from Big
Salmon Village.

Sce Figs. 3, 13.
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49. Nékhadlin Official Name: none

[lit. no clear translation]

Location: This mountain is just south of the
junction of Big Salmon River and
the Yukon River.

See Figs. 3, 13.

50. Ts’ek’i T’oa Official Name: none

[lit. ts’ek’i (raven), t'oa (nest)]

Location: This hill stands just north of
mouth of Walsh Creek, Tth'an
Chua.

See Fig. 10.

51. Tthi Chum’é

(lit. tthi (rock), chum’é (sitting there), ie.

Official Name: none

“rock sticking out in the river”]

Location: This name refers to a particular
rock in the Yukon River not far
from Tacho (#52). See Fig. 19
with Tacho in the background.

52. Tacho Official Name: none

[no clear translation]

Location: Tacho refers to three mountains
behind Byer’s woodcamp. An
account of travel near Tacho
appears in Story #2, page 39.

See Figs. 9, 19.

53. Thay T'o Official Name: none

[lit. thay (eagle), t'o (nest)]

Location: Point in Yukon River below the
mouth of Claire Creek.

54. Tthe’ina Official Name: none

[lit. tthe (rock) ina (under)]

Location: Tthe'ina is hill at junction of
Little Salmon River and Yukon

River. People used to camp at
the foot of this hill.

55. Tanintsé Chu Official Name: Little

Salmon River

[lit. “dirty water”]

Location: 62 03" 135 40’

56. Tanints¢ Chu Dachiak  Official Name:

Little Salmon River

[lit. tdnints¢ (dirty), cha (water), dachak

(mouth)]

Location: This is a village at the junction of
Little Salmon River and Yukon
River. Although this village was
abandoned for a number of
years, new homes have been
built there since the road was
built from Carmacks to Ross

River and Faro.
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57. Sratthégin Ddhil Official Name: none
[lit. sra (bear), tthé (head), gan (dry),
ddhal (mountain)]

Location: Hill behind Little Salmon Village.
Gertie’s grandfather, known as
Sratthégan Billy was named after
this mountain because his main
home was here.

58. Ts’al Cho An Official Name:

Eagle’s Nest Bluff

[lit. ts'al (frog), cho (big), an (den)]

Location: 62 01" 135 48’

The old stories say that this was
the den of a giant frog.

59. Démbil Min Official Name:

Chain Lakes

[no clear translation]

Location: 61 48’ 135 34’

People came to these lakes to
hunt muskrats.

60. Tats’at K’6 Official Name: none

[lit. tatsat (sucker fish) k'6 (fishing site)]

Location: This was a favourite spring
fishing spot.

See Fig. 11.

61. Deyé Official Name: Claire Lake
[no clear translation]
Location: 61 53’ 134 20’
62. Ts’andlia Min Official Name: none
[no clear translation]
Location: Lake east of Frank Lake and
draining to Thirty Mile River.
Gertie Tom recounts how people
once starved at this lake in Story
#7, page 70.
See Figs. 5, 18.

63. Lu Nétthina Man Official Name:
Frank Lake
[lit. fu (fish), nétthana (fat), man (lake)]
Location: 61 42" 135 24’
“Fat Fish Lake” has this name
because several species of fish

spawn here.

64. Lu Nétthana Chu Official Name:
Frank Creek
flit. fu (fish), nétthana (fat), cha (water)]
Location: 63 33' 135 27’
This creek drains Frank Lake and
empties into the Thirty Mile

River.
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65. Tda'an (Man) Official Name:
Lake Laberge
[no clear translation]
Location: 61 11’ 135 12’
See Fig. 20.
66. Chu Edéde Official Name: none
[lit. chd (water), edéde (something in it)]
Location: Chu Edéde is a lake between
Lake Laberge and Teslin River.
According to old traditions, it

was once the home of a giant
fish.
67. Tthedal Ddhal Official Name: none
(lit. tthedal (red rock), ddhal (mountain)]
Location: Tthedal Ddhal stands just north
of Long Lake
See Fig. 20.

68. Tthedal Man

Official Name: Long Lake

[lit. tthedal (red rock), man (lake)].

Location: 61 07" 134 48’
See Fig. 20.

69. Mbay An Official Name: none

[lit. mbay (sheep), an (den)]

Location: Mbay An is a hill just north of
Thomas Lake (#70).

Official Name:
Thomas Lake

70. Mbay An Man

[lit. mbay (sheep), an (den), man (lake)].
Location: 61 03’ 134 54’
This lake is just east of Lake
Laberge.

71. Kwaninlen Official Name: Whitehorse
[lit. “water running through (a narrow
passage, e.g.)”]
Location: 60 43’ 135 03’
The name refers to the famous
Whitehorse Rapids, located just
above the city.

Official Name:
McClintock River

72. Gyo Chua

[lit. gyo (salmon), chua (water)]

Location: 60 35" 133 55’
Before the Marsh Lake dam was
built, salmon use to spawn in

this river.

73. Dudidl Min Official Name: Marsh Lake
[no clear translation]

Location: 60 27’ 134 18’

74. Tagé Cho Gé Official Name: Yukon River
[lit. tagé (river), cho (big), gé (along)]
Location: See Figs. 9, 19.
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Figure 5: Ts’dndlia Man
(#62), described in Story
#7, p.70.

Consonant Sounds

Plain d dl ddh dz j g gw
Aspirated t tl  tth ts ch k kw
Glottalized t’ t”  tth’ ts’ ch K kw ’
Voiceless Fricatives ¥ th ] sh kh  khw h
Voiced Fricatives 1 dh z zh gh ghw
Nasals m n
Nasal + Stop mb nd nj
Other Sounds r y (W)
Vowel Sounds
High Vowels i u
Mid Vowels e a 0
Low Vowels ae a
Diphthongs ay aw
Nasalized vowels are written with a (,) directly underneath the letters: i, ¢, a.
Long vowels are written with two letters: ee, aa.
Tone
High Tone is marked (V) on vowels: utthi his/her head
Mid Tone is marked (¥) on vowels: utthi his/her rock
Low-Rise tone is marked (v): etthi my head (Big Salmon dialect)

Low Tone is not marked utthi his daughter




22 STORY 1: LIVING AT BIG SALMON: 1930’s AND 1940’s

Long ago when I was young our whole
family used to live at Big Salmon — my
dad, my mother, my older sisters, my
younger sisters — eight of us lived there at
Big Salmon. Lots of people used to stay
there: John Shorty, George Peters, Pack
Charlie, Harry Silverfox lived at Big
Salmon too. In summertime we would go
to Tacho to cut wood in exchange for food.
I helped my dad cut wood and then we
always stayed there for summer.

We cut wood quite some distance away
(from the camp) and we used to go up
there every day. We would carry a lunch
with us each day to eat at noon. We
worked all day long cutting wood for the
White Pass steamboat which travelled back
and forth from Whitehorse to Dawson.

After we cut wood, we got food in

Figure 6: Gyo Chua
Dachik: Big Salmon
Village, (#2) at the mouth
of Big Salmon River. See
diagram on p. 38.

Hudé dunéna ilin k’é Big Salmon yu
néts’ejl’ k'e ech’i né; eté, éne, endat, &j6 ki,
hatlé ch’d 8 ts'edech’i, eyet ts'dmch’'o
nats’eji hiich'i né, Big Salmon ya. Utle dan
naji hiich'i né, huyt. John Shorty cham
nanji, George Peters chtim néheji, Big
Salmon, Pack Charlie chiim néheji, Harry
Silverfox chtim néheji. Hek'i sakat humlin
k'@ Tacho yéts’enin eyet hut'e huts'in
nats'ededal hiich’i né, hiyu dén tso yakhél
eyet mbat dinkhe, eyet ke. Eyi1 eté ts'in
ninji tso ts'ekhél k'e, eyt natseji k',
ts'étlaw sakat humlin k’é@ nats'eji htich'i né,
huayt.

Ninthét ech’in tso dan ydkhél eyet ts'in
tdats'ededal k’'e ts'ech’in né, mbat héech’i
yéts'ttthay do dzentim tatl'at yétsdtthay
eyet do mbat nats'edeli, hék'i dzenam nday

desits’edeyi tso yats’ékhél eyet nélat
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exchange. We only worked for food; we
didn't ever see any money to speak of. My
dad really worked hard to get food for his
children. That’s how we all learned to
work hard. My dad and my mother
brought us up to know how to work.
Living in the bush we all learned how to
work hard. We didn’t stay in town and
travel around in a car.

In the old days people used to like to
travel around for their food.

We were staying at Tacho when the
salmon came up in July. From there my
mother, my young brother and I went to
the place they call Gold Point. We put up
a tent and drying racks and we dried fish.
We camped right there at an old camping
spot. My dad took us up there by boat
and helped us set up camp before we
went back. We went there for salmon. We
set up our tent and brought in wood (for
campfire).

Then I helped my dad set a fishnet for
salmon. We tied rocks on it to weight it
down. Then he went back to Tacho to cut
wood for food. My mother and I camped
there. Then I ran a fishnet and my
youngest brother held the boat rope so it
wouldn’t drift away. I would check the net.

Sometimes in the morning we would catch

ts’eché tdadetl’dy White Pass do, eyet do
ts'ech’in Whitehorse huts'in Dawson huts’in
nadetl’dy eyet do tsech’in tso yats'ékhél,
eyet tI'ak’e, tso yats'ékhél tI'4k’e mbat
udinkhe, mbat dinkhe thanch’o ts'ech’in né
tso yats'ékhél eju dané ts'éin yi eki mbit
dunéna yatthay héech'’i eté huts'echo
séothdn desdndle hiichi né, eyet gha
ts'ech’i hats'edétle ts'dmch’'d séothan
desénts’edeyi yats'eddn. Eté yi éne yi
heanuhimdan eyet ghd ich'i desandiyi
yéniinji, hute nats’enji k'@ séothan
desédnts’edle k'é, hék'i dedo dats’edenji k'e
séw. Eju keyi nats'enji eyet car t’at
dits'ende K'e dats’eki eyet 16huch'’i.

Dan hudé anadal ech’i né, mbiat ke
yaaninlin.

Hék'ia, hék'i eyet Tacho te yli nats'eji k',
July htimlin ke, gyo tdnde k'é, éne yi
huts'in echel ligi dutséla eyet yi tats'edech’i
k'e, Gold Point hunin huya huts'in
ts'edejdél. Tl'ekhét dats'echu such’i uka
dohots'edéle tu yéts‘égan héech’'i dadéle
eyet ts'in ts'ejé huyt kam hdmlin, kim
hujat himlin, hud¢. HéK'i ejé gyo ye
tl'ekhét dehile tI'a eté daye, daye téhekin,
nalat yi, eyet Tacho huts'in. Hék'i tl'ekhét
datsele tlI'ak’é tso yite tédiyael.

Eyet tl'ak’é eté ts'In ninji k'é chémél eyet

tthi uka héats’etl'um, gyo chemél eyet gyo
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thirty fish and at night we would catch
thirty. When it turned dark we would light
a lantern and then we filleted fish by that
light. We really worked hard, my mother
and I, drying lots of fish by ourselves. We
had a boat but it didn't have a motor on it.

Then my two sisters came up from Tacho.
When they got there the salmon was already
dry. We were planning to take that dried
salmon back to Big Salmon, so we loaded
up the boat with salmon and pulled it
upriver. One of my sisters sat in the boat,
pushing it away from the shore with a
pole. We pulled the boat upriver for a
whole day. When we got to where we
lived we stored the fish in a cache.

Then we got ready to go out for meat.
We unloaded the boat and packed it all up
to the storage cabin. When we finished
putting it all inside we planned to go up
Big Salmon River. My dad came up from
Tacho to go with us. He had been cutting
wood in exchange for food and he picked
up the food and brought it with him.

Then we headed out for meat. We went
up Big Salmon River. We put the food in
dog packs and we took what we needed to
survive — like a tent and axe and things
you need in the bush. The dogs packed

food for us and we each carried our own

chémél daye chenintl'um eyet tl'ak’e
nadéje, Tacho huts'in eyet tso ekhél mbat
dinke eyet ts'in nadéje. Eyet tI'ak’é mama
yi, eéne yi huyl ninji K'e, fu chemel te néhuli
sdn echel hatl'é duitsél eyet hek'e nalat eyi
nulat ch’é tl'el &yf intan k'é, chemél, gyo
chemél te ndhuli, inlatate 30, Kamé uk’eedlim
huts’in intl'i chim 30 k'eedlum k'é ja intl'i
nday intl'i hudenetl'u k'é kwan ts'edék’é
eyet num tu ik'e, tu ik'e akd huts’echo
desanit’ra faki ich'i ene yi thanch’o hék'i fu
yiigan tI'aku tlinach’o tu utleé yihigan eyet
tI'ak’e nalat ich'in galch’'o eju engine uka
he'e.

Eyet hék'i ijé, eyet tI'ak’é eyet endat faki
Tacho huts’in feahat'rd k'e akd gyo yihigan
k'é huytt, Gyo Cho Chii gé huts'in nats'ule
do nalat yuki eyet tu hegéan dekiile eyet
tl'ak’e nalat diidlu tigi dan hek'e uye
nehe’e, 1aki nélat idlu, dan Yaki héech’i K'e
nalat idlu, endat yi nélat idlu, Dandat
echo hek’e ndlat yaki hede eyet nélat
yénenegd eyet tiich’el k'@ hiich’in ch’o tigi
dzend humlin eyet Gyo Cho Chii gé nats'eji
hayt nju t'at huyuts'ulael do tu hegan.

Etthan ke tsedadal k'e. Eyet tlak’e tl'akd
hétléch'o tatseli k'é nja tat hiyd huts'in
taanedigi, tdanedigi, taanedigi hatléch’o
hut’at hut'ats’inle eyet tl'ak’e ekud eyet Gyo
Cho Chii génday ts'edujaél do eté chum
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blanket.

When we went on to the place they call
Chu K’6a (Little Cold Water). We camped
right there. In the morning we started
going again and kept walking and walking.

A foot trail goes up on the hillside from
a place they call Sha (Fishtrap). In the old
days people used to set a fishtrap there for
salmon so they named it Sha in Indian
language. The trail leads to the place they
call Ekin from there and we went there. It
used to be really nice along that trail. The
gound was really hard and there was pine
and red spruce mixed together, and lots of
grouse. We killed grouse while we were
walking along.

We stopped close to Ekin where there’s a
big creek running out. The water was too
deep for us to cross so we put down our
packs and my dad cut down a bunch of
trees to make a bridge. So we worked
there for a while. We made poles and then
built a bridge and then we went across it
and camped on the other side.

From there, the men went out hunting.
They were hunting over the mountains.
My dad and my mother camped there and
my dad’s sister camped with us too. My
oldest sister Rena and her husband

camped with us there, and also another

dayi dats'in feendal eyet Tacho gé huts'in,
tso ekhél eyet k'0ch’dn nji dinkhe tso
¢khél, eyet mbat nedinle fe'elael eyet chitm
fe'elael.

Eyet tl'ak’e aku etthan kats'edéjael k'e
Gyo Cho Chu génday ts'edéjael k'@ tlin
t'’ats’etl'um mbéat chiim yétsedinle, tl'ekhet
chtim, chakhe héech’i yi ut'adm huts’enji
héech’i tlin dayi yddyael yi dats'at dakhwan
yats'dyael dakhwan.

Hék'ia Chu K’6a hunin hayt, hiyu
ts’enétro. Huyt ts'enétro tl'ak’e k'amé
hdmlin k’é nats'edéjael k'e, tsadal tsadal.

Eyet Shd hunin huday do tl'otsdn ka day
téhuje eyet hayt, hayt tlI'é tagé huich’i Sha
hunin eyet tI'e hud¢ dan shal daanale
hunin eyet ke yéts'enin gyo ke eyt Sha
hiyénin, dan k1 hiyuzi k'e. Hék'ia haya
huts'in chéhdaje tl'akd ddhal ka huts'in
Ekin hunin. Eyet huyi huts’in ts'edéjael K'e.
Tlinach’d séhathan huich’i né tan himje
eyet gé ts'adal k'é nan lan himlina gtim
yéts’enin nddhe’e ts'aw mbra itetaniinkhe
I6hich’i eyet ji chiim huts'echo himlin. Ji
yéts'éye ts'adal ts'imch’o.

Hék'ia ts'adal ts'adal tl'akd Ekin yakhe
néts'enjael eyet Ekin huts'in ts'adal k' eyet
tagé ts'echd hiinlin ne, eju nats'ujaél do
I6htch’i eju chich’o chu etle ke ts'ejé

denints’an ytt huyn dayaél nets'ennle tl'ak’é
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sister (Mary) and her husband. Altogether
there were four camps there.

From there the men went out hunting
and they killed a bunch of moose. Then
they built a cache and a drying rack to dry
the meat.

That’s when men packed the meat in
and people cooked the guts up for
themselves. After they filled up, they went
to sleep. In the morning they packed up
their supplies and put them in dog packs
and then they tied the packs on to the
dogs and they went for the meat.
Everybody went out — each camp went
out for the meat. When they kill one
moose they divide it up; whoever kills the
moose used to do that, the old time
people. Then people went out to the place
where they killed the moose. When a man
kills a moose he cuts it up and gets the
whole thing ready (i.e. cuts it into pieces
the right size for packing, before he invites
people to come). When people got up
there, they made tea and they cooked the
meat on a cooking stick stuck in the
ground by the fire. Meat is really delicious
when it’s cooked that way.

After people cooked themselves a nice
lunch - tea and meat — they loaded up

the dog packs. They cut up the meat in

eté ts'aw cho k'edhekhél do eyet
nats'edusra do, tagé cho gé, nats'edésru
eyet ye desiants'edeyi ninthat huts'in. Eyet
tI'ak’e tI'akd néets'edésri k'é eyet sdothdn
sru ts'etsin uka nats’ejaél k’'é nimjin yt
kam déan yéhutsin.

Huyw huts'in dén tanajaél, a'an tadéjael,
eyet ja eté ene chiim dayi néheji k'¢,
endada embi eyet été undat eyet chium
dayi néheji huts'in hek'e endat echo Rena
chtim degalin yi néheji huya, daye eyum
endat chim degdlin yi néheji 1éninch’i
kim hdmlin.

Huayt huts’in déan fadéjael k' ja déan
hande yadinye hande dén yadinye k'e
hék’i ejé uka dohuts’edéle ts’etsi, hande
ts’edékhi k'e uka etthan ts'ugan do.

Hék'i tI'akd dan hande feanagael ets'tk
din yadinmbr4 ets'ik didn yadémbra eyet
tl'a yéenindé tl'ak’'e nétro k'e k'amé hek'e
tl'akd dan dedlin yaél t'at, dedlin
t’dahetl'um tl'a etthan ke dan déjael,
etthan ke dan déjael k'é hatl¢ ch'd dan
déjael eyet kim yéhumlina tsdm déjael
etthan, hande 1igi ts'edékhin ne k'e dan
tetaahiyeli, ech’i, me edekhi né k'e hatlé
ch'd hanéchin ech’i né, hudé hudan ja
tl'akd dan dejéél k', etthan ke dan dejaél
k'e, ech’d yu Yedal, etthin hande
ts'edékhin, dan dek’an hande dekhi né k'e
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pieces and took out the bones, and people
packed the bones. It's too hard on the
dogs to pack the bones. After people
loaded up the dogs (and balanced the
packs and tied them on) they went back.

Sometimes when they kill a moose too
far from the camp, people move the camp
there. If it’s close by, they bring it back to
the camp.

My mother and my aunt were sitting in
camp. They unpacked the dogs. They had
already cut the willows to put the meat
on. They cooked for us before we went
back and then we ate too. Then they
turned around and started working on the
meat. They took the meat out of the dogs
packs and put it on the willows. Then
they cut the meat up. My mother cut it up
and we put it on the poles to dry it. We
stayed at the bottom of Ddhila (Little
Mountain) for a long time.

When the meat was a little bit dry we
went out for porcupine. We took the dogs
that go after porcupine smell; when they
find porcupine they bark. That’s the
reason my sister Ida and I always walked
around for porcupine; we walked around
on the hillside for porcupine and our dogs
walked around with us. When our dogs

barked we went and killed the porcupine

hande net’a tI'ak’e hachoch’'o ints’dadet’a
stich’i. Ujik y@t ddn teeddl k'e huy dén di
yédembra k', etthan chim kwén ndm
yéets'edéch’d jel yi, jel yi uye téjel
naatsené’e, huts'echo sdéothan ech’i hats'um
etthan ts'edech’d K'e.

HéK'i ejé tI'aku dan sdothan di
yédinmbrd eyet tI'dk’e, tI'ak’é etthan yi
etthan yéedinch'o hek'e tlin yaél t’at, etthan
tlin yael do, etthin haanat’a, utth’an hek’e
dan ydyael ech’in né, tlin ts'in edza ech’i,
tth'an, tlin eju yéduyi léech’i ke, hek’e eku
dan tlin t'dnéetl'd dan nadéjael.

Infatate ninth4t ech’in din hande yaye
intatate dim hande dékhi héech’in chich'o
ninkhan né K'e téahideli hék’i dan fenadal
tl'aka.

HéK'i ejé ja eyet éne, émbia détth’i ch'an
eyet. Tlin t'‘dahedin’at, eyet k'at k'ay
nedhedint’a ne, etthan uka ts'ut’d do. Hek'e
such’i yéets'ech'o dado yéets'ech'o ne,
ledts’addl k’'eé chiim yéets'atthét. Hék'i tl'aku
etthan ts'in tl'daledéjael, tlin yael t'at
huts'in, etthan haats’ele eyet k'dy ka
néts’eninle etthin dekats'edét’a, eyet ene
etthdn dekadéta eyet datsedéle sri diadéle
eyet ka, dekadile, ugan do. Huiya ninthét
huts'in néts'inji, Ddhila te yi.

Etl'4 tl'akd etthan héedluma yédingin
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they found, and then we still kept on
walking and killed another one the same
way. Then we headed back home.

After that we arrived back. When a
person kills porcupine they always give it
to another person and she cooks it. Then
he or she divides it into small pieces and
gives some to everyone in the camp. That's
what my mother did — she gave it to my
auntie and she singed it and boiled it and
divided it amongst everyone in the camp.

After we dried all the meat we aimed for
Tthegrd Ddhil. We headed off in a big loop
and we kept on camping and travelling.
From Ddhila there’s another mountain but
[ don't know its name. We camped up that
way. Again, people hunted for moose and
they killed lots of moose there. When we
had lots of meat they freighted ahead with
it and we followed behind moving the
camp. (Men freight ahead with dogs,
return, then all go again with dogs in the
morning). From that mountain people
started to freight ahead toward Ene Chil
(North Fork).

After that we went there — they call it
North Fork in English. People freighted
ahead to there. As soon as we got there
my dad called a moose by rubbing a

shoulder blade against a tree. The moose

Figure 7. Thandatth'éla (#3), a hill behind Big Salmon
Village, and Man Ch'ela (#4), an area of lakes where
people used to hunt in springtime.

léejé k'é huayt huts'in chiim dech’aw ke
tlin, tlin dech’aw nindhan ne uyi 4ats’ede
eyet dech’aw eétsdn, eyet dechlaw ye etthi
ech’i. Héech'i ke ts'étlaw anit'ra né, endat
yi, Ida, eyi anit'r4 ts'étlaw, dechaw ke.
Hék'ia dech'aw ke eyet khya ka huts'in
dift’ra j3 eyet anit'rd, hute anit'ra dadlin
dayi dna'rd. HéK'i tlin yéétthi tthiay eyet tl'e
dech'aw hiyénin ne dech’aw difyin eyet
tl'ak’e sék’e anit'rd déchum éyum dechaw
nadfigin k'é tI'akd nadiit’ra.

Kim huts'in, nadiit'ra eyet tlI'ak’e fenit'ra
k'8, dan dech'aw ts'edekhi eyet chim dén
eyum yéts'echi eyet yembra, eyet dan
hétléch'o tats'echat dutséla k’e hacho dan
tadhiyéchat hats'e’in ch’i hayinlé mama,
ene fenit'ra k'e embia huyiininchin, faki
dech’aw eyet hiyénda eyet tl'ak’e hiyémbra
K’é hatléch’'o kim hute nats'echt.

Eyet tI'4 tl'akd etthdn hachoch'o yéhegan
k' nats'edéjael ts'innday ts’adal décham
Ttheghri Ddhdl ts'in ts'edéjael ts'ech’in
huts'tim tl'é sats'ujdél do ts'ech’in
néats’edél do hatsech’in huts'in ts'adal.
Ts'innday tl'aka Ddhidla ts'innday ddhal
eyum he’e eyet ddyi héech’i eju uyiinji eyet
ddhal hek’e. Hinday néts’eninjael hayt
chiim hande dédn uke fan4jaél ja, hande
utleé ts'edéye huaytt chtim tl'akd hande
utleé hék'i ts'ejé héech’in ttle hande ts'eye
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had started rutting already and he called it
by rubbing the shoulder blade right from
the camp when we got there. Every time
people move the camp and get a new
place they set up a cache to dry meat.
After that they take the meat out of the
dog packs and put it on the cache and
they make a really nice camp. After they
put all the meat up on the cache, then
they cook something for themselves. While
they were cooking I walked around by the
shore. I walked around and looked across
Ene Chii (North Fork) — here a bull moose
went into the water toward us. I didn’t
even say a thing. I just took off to the
camp. I told my dad a bull moose was
swimming across towards us. Just like that
all the men who were there jumped up
and grabbed their guns. By that time, the
bull moose was getting out of the water on
this side. They killed it right there too.
Then we stayed there for a while until we
dried the meat.

They built a raft there to get across Ene
Chu (North Fork) and we crossed. We
reached the place where Ene Chii (North
Fork) runs into Gyo Cho Chiu (Big Salmon
River). There people hunted, planning to
build a moose skin boat. When we got to

that junction of North Fork and Big

né dan nada nanadal uy{ eyet kek dén
injédal héhuch'in. Tl'aku eyet ddhal ka
huts'in datth{ ts"im nada dan nanadal eyet
Ene Chii yéts'enin eyet ts'in.

Eyet tl'e North Fork dyi k'och’an ki, eyet
ts'in, huy huts'in dan nada nianadal huyd,
hiyu tets'adal k'e ejé né hutl'e fets'adal
ch’d ech'in eté eyet egdchan yéts’enin
héech'i yi hetth’danchin hande tl'akd
ekadé’ra. Hande do hetth'dnechin kam yi
cl'i fets'adal k'e. Etl'a dan kdm ydhitsin
tl'aku etl’a k'é eyet chtim eyet uka
dohuts'edéle etthan yéts’égian héech'i
dats’e’é dan tedejaél né k'e. Eyet tI'a,
etthdn uka dats'eli eyet tlin yaél t4t
huts'in, eyet éka séothdn kdam yéhutsin
tI'akd. Byet tl'ak’e etthan yite déits’ele eyet
tl'ak’e dan yéedémbra, yéedémbra do
també, també anide hiinde eyet Ene Chi
gé eyet nim ze nin denjik cho tanfinye
dats’in fim eju disina hdmlin kiam huts’in
netadfitl'e été hédisin danum hande
naambael yédisin héech’'o hatlé ch’'d dek’dn
yalin ts"dm nohumthat dek’'onk’é yi, hék'i
hande téheye ch'o denjik hedékhin huyt
chiim, ja eyet utthan chtim ugan do, huyt
nintthat huts'in nats'inji.

Eyet tI'ak’é hayt chum, khwan heetsin
né eyet Ene Chii gé néts'ujaél do, khwén

ts'etsin eyet nehejael k'é, eyet Ene Chil yi,
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Salmon we stopped, we put up the tent
and built a cache for meat.

By now it was September and the moose
had started rutting. People stayed there
and from there they hunted along the
river. That's when we built a big boat for
two camps. There were two camps to one
boat, so they made 2 boats (for 4 camps).
They sewed three moose skins together to
build each boat. The men also build a raft
to carry the dogs (because meat is in the
boat).

We also picked berries then: the women
would go out for berries and the men go
out hunting.

We had already picked lots of
cranberries, but we didn’t bother with
mossberries because we had no way to
keep them. After that they started making
a really good boat. They looked for a small
tree so that they could make the ribs. They
brought back a whole bunch of them and
then they bent them the way they wanted
to make the boat ribs. That’s how they
made a mooseskin boat in the olden days.
While the men go out to get the small
trees for the boat ribs, the women sew the
skins together using a big three-corner
needle.

You twist the sinew (to make it stronger

Gyo Cho Chi yi indédlin hdayt huts'in
héts’edinjael. Ja huyt huts'in chtim dan
tenajaél, tenajaél, eyet 4n ch’éko yéts'enin
ts'utsi do, nalat, edhé6 nalat ts'utsi do.
Hdy@ huts'in ts'edéjael k'é eyet Ene Chil vi,
Gyo Cho Chi yi indédlin hiaya kdm
huts’etsin huyt néts'eninjael, hiyt tl'ekhét
yite daatsele, eyet etthan uka déts’ele
héech’i yite yéts'etsin hayt.

Huayt tl'aku September héhtch’i hék'i
tl'akd, hande ekd'ra k'é huch’i, hayt
nats’eji k'@ ja huyft hutsin chiim dén
fenajaél eku tagé gé, hék'i naldt ts'echd
heetsin, ddn faki kaim udo nalat ¥aki ts'etsi
inteadédlu, nalat Yaki heeétsin, tadech’i
edhd infeadédlu, eyet ndlat ts‘echd ech'i.
Héech'i ts’étsin, dek’dn hek’e khwan héech’i
yéheetsin eyet tlin do, tlin uka daddautth’
do, khwan.

HéK'i jik chtim yéts'enintsin ddn eyénjaél
jik kdjaél, dek’dn hek’e fenajaél.

Intl’at huts'echo hiimlin héech'i ts'®in né
yéts'enintsin eju danint’ré k'é ujets’edén;i,
eju ts'i’é ts'um humlin ke hék’i utleé
yétsenintsin intl’at, eyet tI'ak’e huyt
hutsin tl'akd nalat s6huthén yéheetsin k'e
ja eyet ts'aw zra héech’i heye’in né utth’al
do ink4jaél, héech'i utleé tets'edeli eyet
tI'ak’e ydats'enekhwat, eyet nalat tth'al

ts'etsi eyet yi, héech’i yi ech’in né hudé
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— l.e. special sinew for boat) with that
strong sinew you sew the skins together
overlapping them and sewing it twice.
Then they build the ribs and they cover
the frame with hide (and tie it onto the
ribs). After that men go out and look for
soft pitch (spruce), (pick “beige” colour
pitch and heat it). They heat it up and
then they glue it were it’s sewn so the
water won't get through. After that they let
it sit to dry.

WHhen the boat is really dry, they go out
and look for something you can peel like
birch bark. They peel off spruce bark strips
and they put it inside the boat to make
the floor of the boat. Then they load the
meat up and they get ready to go back
along Gyo Cho Chu (Big Salmon River).
When you make that kind of boat, two
camps can put all their meat and supplies
in it because it holds quite a bit of weight.

After that they put the dogs in the raft
and one person floated down with them to
where we live at Big Salmon Village. After
we dried enough meat for the winter we
went back to where we lived, where Big
Salmon River runs into Yukon. We went to
Tthegrd to get sheep meat; we would kill
lots of moose and sheep for our winter

meat.

hudan nalat yétsi, eyet dek’dn hek'e nalat
tth'al kajaél k'e ts'awa zra kajaél k'e
eyénjdél hek'e nalat do eyet de eyet dé
edhé intedhedelu an sagil nenat’a
yéts'enin, three corner needle eyet yi
ts’echd héechv'i.

Tth'{ yéts’endd, tth'i choho yéts’endé eyet
nalat, eyet edhé uyf indeats’'ulu do, tl'aka
séhuthan ts'echd ho yéts'endd eyet tl'ak’e,
eyet yi infedts'edelu k'e takti nadtsenelu
eyet, huyt eyet tlI'ak’é tl'aku nélat tth'al,
eyet tth'al ts'etsi, eyet yéthéts'edechu ke,
eyet tI'ak’e dek’dan udo dzi tth'el kéjaél,
eyet dzi tth'el ts'enéthel, eyet yi ts'edzi,
eyet infedadédlu ey, eyet chu uyotl’ét ch’é,
eyet tI'ak’é ts'ete ugan do.

Séhuthin egén eyet an de séhtithin
egan hék'i, hék'i ts'€'in né K'i yite K'i ch’tm,
ts'aw ch’'im héech’i udo dats’eli, eyet
tI'ak’é eyet nalat t'at dekéts'edeli, eyet tl'ak’e
tI'akd dan etthdn héech'i, nalat yuki
dekéts’elf nadujaél do, Gyo Cho Chu gé
huts'in. TI'akd hachd ch’'o dekéets'eli eyet
1aki kam, uytki dekéets’eli 14ki kim etthan
yi ch’d huts’echo dtle nde intdn ech’i né
héech’i ndlat ts'etsi, edhd nalat ts’etsi Ke.

Eyet tl'ak’e tlin hek’e khwan ka déts’eli
k'é dan éyum uyi ekael k'é, Gyo Cho Chu
gé nats’ejl eyt eyet Gyo Cho Chil yi,

Yukon yi indédlin eyti, hayt nats'eji huts'in
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Then we got back to where we stay at
Big Salmon Village. We had a big log
house there and we always stayed there.
Lots of people have their homes there. We
all had high caches there and when we
got back, we put the meat inside the high
cache.

Now it was starting to be fall and
starting to snow but before it got too cold,
and everything froze, my dad went out
again to get fresh meat for winter. When
he went out hunting he took dog team
with him so they could pull back the meat
when he killed it. People used to get ready
for winter before it started to be too cold
long ago.

In those days there were no stores. We
cut wood at Tacho in exchange for food. If
there was money left over from cutting
wood, we kept it. We got lots of
Whiteman'’s food by the wood we cut. My
dad also went out in wintertime to hunt
furs and he took the furs to Hudinlin
(Whitehorse), to buy food. He brought back
what we needed and then he bought food
ahead to come out on the first boat in
spring. (He did the same thing in summer
- saved money from wood and ordered
food from Whitehorse to come on the last

boat in fall).

Figure 8: Gyo Cho Chd, Big Salmon River (#1).>

nats'edejaél, ja tI'akd etthan utle yak'i nday
hudo, etthdn yats'étsi, mbay tthan yich's
héech’i, eyet ke ts'ejé né Ttheghrd ka huts'in
tsedéjael né, eyt him eyet mbay tthan
yich'o, hande tthan héech’i ttle yatsedinye
yak’i hudo.

TlI'ak’e tl'aka Gyo Cho Chiu gé nats'eji yu
fests'adal hiyt, dakim himlin hach’i né
eté eyet tso kim hdam’in, hdaya ts'étlaw
néts’ejl', hétléch’'6 dan ukium yéhumlin,
hiyt eyet njui datsele eyet t’4t eyt etthan
huyeets'eli.

Tl'aku nddeninkhay eyet sék’é hutle ya
niinkhyd, ya denékhya yich’'o, tl'akd eté
hande, déchum hande kadede tl'aka
neshohudenintin ke, eyet etthan hedlat
héech’i yak'i hudo. Ya huddka dhéat ch'o,
eyet tI'ak’e tl'akd utle¢é déchum tlin, hék’i
tlin dlo1 y{ daneadlu k'é, etthan déchum
hande ydye ttle tets’edeli eyet yak'i hudo,
hudendka hudhét ch’o dan udo sedenji
ech’i né hudé.

Eju ets'ukét yti humlin ke héts'e’in ech’i
né, ja eyet dé Tacho eyt tso udinkhe
yats'’ékhél eyet chum mbat ttle, ekhtimch’o
dané hele, tso ts'ekhél, eyet chtum utle
mbit fets'edeli k'dch’an nji, huts'in hek’e
dajan Hudinlin hunin, hiya huts'in chum
mbat ts'ekét eyet nena dhé yak’i, nena dhé

kéye eté, eyet yi ttle mbat lets'edeli, eku
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When we got back there in wintertime,
the women made skins from the moose
people killed. (I forgot to mention that
when people killed moose they would
bring all the dry skins back). After that,
it's getting to be fall time and the men go
out hunting for fur. That's when the
women smoke the skin, soak the skin,
keep doing that until the skin turns soft.
When the skins turn soft, they have the
poles already up in the bush to tan the
skin. My mother asked me, “Could you
come with me so we can tan a skin?” So I
went there to the bush and we tanned a
skin. Down below where we stayed at the
house there was no wood for an open fire
so we tanned the skin in the bush.

When we got up there, we stay all day
long. While we are tanning the skin we
would keep the fire going all the time and
keep turning the skin and working it. I
was helping her to tan the skin. I kept the
fire going for her by putting in wood.

By the time it started to get dark the
skin was dry and my mother took it down
from the pole and we started back and
arrived home. After that she cut around
the edge and she sewed it up to get it
ready for final smoking. When it’s smoked

you can make moccasins and mitts for

eyet nalat tl'akd tats'edalael eyet dhét ch'o,
néadeninkhay k'é eyet yi tatl'ét yak'i mbat,
K'och'an nji.

Eyet tl'ak’eé tI'akd huyt teats’edejdél hék'i
hayt yak'i hek'e eyénjaél k'é chum edhd
héech'i yatsi héech’i ddn hande ydye, cyct
eyaedhuatth’dt ne eju hadisin, eyet hande
yats'éye, eyet yédhé hacho ch'o yiheyétsi
k'e edhé gan yach'in, edhé gan tednadeli.
Eyet tl'ak’é tI'aku dek’an nena kadejaél
nadeninkhay k'e, hék'i eyénjdél hék'i edhé
yétadékhé edhé chednali héech'in edhé
yatsi, edho yatsi ekt edhé detro kK'g,
yiyédho hiuyt hum stich’i srd nadé’e edhé
uka ts'edho hute hdyt huts'in, eéne, “Eyi
indal edh6 tddho,” nin sénin k', uyi dise
hiya huts'in, ja hiday hute ey edhé
iddho, utthén y@ kim huyakhe k'é tso
haji ke kwan tso.

Kwéan uts'in ts'edék’an, eyet yi egin edhd
ts'edho k'e, eyet ke hidday uyi dise, ja huyt
dzenunday hiki edhé tl'dafadachu edhg,
uts'in ninji sthum edhd itho uts'in, tso
chtim uye tthedditi héech’in.

TI'akd nadeninkhaél k'e tl'aku edhé
egan, egan k'é tl'akd sedenji tats'edenttthu
do, ekd edh¢ néchu tl'dk’é nadit’ra k'e
tl'akd nadit'ra k'@ kum yt teadit’rd. Eyet
tl'ak’e tl'akd inmbé sanét’a hék'i eyet

tl'ak’e sideli tek'ets'enélu tats'edenttthu do,
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men going out to hunt in wintertime. We
never really thought of selling it, we just
made it for our own kids.

By now men were hunting lots of fur all
winter. When it passed Christmas they
went to Hudinlin (Whitehorse). Fur was
really expensive (after Christmas) so they
sold it and brought back lots of Whiteman
food. After that my dad bought food to
bring back. When he’s ready to go back to
Big Salmon he orders ahead the food for
the first boat in springtime. He comes back
in March. As soon as the ice breaks up
and the water rises in June the steamboat
comes on its way to Dawson. Inside that
boat arrives all the food that my father
bought up ahead.

Long ago people really used to think
ahead about how to survive. Not like now
when people work at steady jobs to buy
food. Long ago nothing was hard for them
because the head of the family taught kids
when they were young how to survive.
They would teach them how to make a
good home. If a person is lazy he doesn’t
have anything. Old time people used to
really teach their kids a lot by talking to
them.

I'm telling the story about how we used

to live long ago. That’s what I'm telling.

eyet tats'edehétthu k'é chtim ki yats'étsi,
eyet dan uyi tendjaél mbat yéts'étsi yak'i
hudo, hats'®’in ech’'i né hudé. Eju tumch’'o
uyets'ekét ts'in hénets'edhet ddn dedunéna
do yohdtsi ech’i né hudé.

Ja tI'akd nena utleé kdjaél dek’an hék’i
eku utleé nena yaye yak'i nday, tl'aka
Christmas k'uhudetth'et k'é hék’i ech'in né
utleé nena yaye, eyet tl'ak’eé Hudinlin huyt
huts'in dejaél k'e, hiyt huts'in eyet nena
nédadetsit eyet yénékét k'e utle k'och’an nji
teddeli, eyet tl'dk’e huayt huts'in dendé k'e
eté, etl’d eyet nélat edinlat ch’é k'e dakd,
eyet June dakd, eyet do mbat ttle nedéli
stuch’i, eyet tlI'ak’e tI'aku teadede k'e March
and héech’in, tl'aku teddede K'é, eyet tI'ak’e
tl'aka hutle nélat, hatl'e tan hagro eyet
tl'ak’e nélat, chu étthi k'é June, hék'i
ninch’e nalat ts'’eché ho nadetl'dy Dawson
huts'in, eyet yuki ttle mbat dats'in téhetl’ét
eyet tl'é eté yekét eyet ech’in né.

Hudé¢ hudan huts'echo deda
nénaneddhit ech’i né duts’tm yéhudanji
yi. Eju ek’an ki dan desiandeyi ke mbat
dan yohukét, eyet eju hohtich’i né hudé,
eyet ke ech’i hud¢ hudan ts'étlaw
desdndeyi, ek’an k'é eju hdhuch'i. Hudé¢
hudan eju uch'adhudinch’i ech’i né, eyet tl'e
ucho yédlin hednéyeddn dan dunéna yalin

k'e, eyet gha yach’i huts'iim, s6huthéan
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Figure 3: Gyo Chu Dachék: Big Salmon Village, (#2) at
the mouth of Big Salmon River. The cabins are
identified as belonging to the following people. Jim
Shorty is Gertie Tom's father, Soo Bill is her
grandfather, and George Peters and John Shorty are
her brothers-in-law. Behind and out of sight is the
house belonging to Pack Charlie.v

John
Shorty

George ‘ ;

Peter

Billy

Silverfox

desandle né dan, séhidthan ukdim hd'e
hach’i, dan ets'edétthay né k'é eju, eju
ech’ina humlin ech’i ddn, héech’i ke yach'in
né hudé hudan séhdthan dedunéna
henddén ech’i né.

Jan hek’e yi hudé néts’eji ch’an eyet

yédisin uye hunday.

Harry
Silverfox



STORY 2: TRIP FROM BYER’S WOOD CAMP: TACHO, 1937 39

(I'm going to tell the story about the
time when I walked from Byer’s Wood
Camp to Tanana Reef with my sister Rena
and her husband George Peters. I was
about ten years old at the time — around
1937).

I'm going to tell you a story about the
time when I was small.

We were living under the hill (Tacho) at
Byer’s Wood Camp. We started out from
there and took a short-cut (to Tanana
Reef). That'’s the trip I want to tell you
about. We took the short-cut from Tacho
through Deyé (Claire Lakes): there is a pass
through to those Claire Lakes. We climbed
up that way and camped along the route
as we travelled.

There were three of us travelling: Rena

and George Peters and myself. It was after

Figure 9: Tacho (#52), the
mountain at Byer’s Wood
Camp, and Yukon River
(#74), Tagé Cho Gé.

Hudé dunéna itin k’é eyet, eyet ye
hudinday haich'i.

Tacho t'e ey nats'eji hiy huts'in 4n
k'édzits’edéjael ch’an eyet ye hudinday
hiich’i. Tacho yi nats’eji eyet huts'in
ts'edéjael k'e Deyé, Deyé ts'in tohd’e huday
tats'ejael k'é nats'enetro.

Rena and George Peters and san, eyet yi
tats'edech’i k'é ts'ejé eyet Tanana Reef
huts'in ts'edéjael, edinlat tl'ak’é eyet ele tso
ukhél do. Hayt huts'in ts'edéjael tsech’in,
eyet natsenetrd, tsadil. K'édzohudé'e
hiaich’i Deyé ka, Tacho huts'in Deyé ts'in
tats'ejael eyet ts'in an k'édzohudé’e an.
Ts’4ndlia dn ch’0 tseninjael.

Eyet dtlim natsenetré hiyt ekd hande
kéek yéhumlin ey, eyet éle fanaye k'e,
fandye ch’o hande dékhin eyet ye ninthat

huts'in néts'inji eyet etthan tek'edts'enint’a
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springtime that we headed off to Tanana
Reef. We went there so that my brother-in-
law (George) could cut wood. We walked
and we walked, and we camped along the
way. We followed the short-cut from Byer’s
Wood Camp, through the valley past Claire
Lakes. In that way, we reached Ts%indlia

We camped many, many times. At one
place we found moose tracks. My brother-
in-law went hunting and killed a moose.
Because of that, we stayed there (at
Ts'dndlia) for a long time. We stayed there
and we cut the meat in strips to dry it.
The reason we dried it was to make it
lighter so that the dogs could pack it.

My sister prepared a moosehide there
for tanning. That’s another reason we
stayed there for quite a while; we also
stayed so that the meat could dry and
become lighter. I practised working on a
skin using the leg skin of a moose so that
I could learn how to prepare a hide. I
wasn’t very good at it yet.

Once the meat was partly dried, my
brother-in-law kept packing it ahead and
we followed behind. We kept doing that,
and that’s how we kept travelling, past
Ts’andlia, walking and camping through
the valley. After we passed Tindlia it was

still a long way to Tanana Reef.

eyet yoogan eyet do. Eyet tlin eju yedulé
léech’i hande ts'eché eyet yi.

Endat hayt edhé hetsin k', edhé etsi,
eyet ye chitm ninthat huts'in nats'eji,
etthan chim ukantugan do, duyaél do.
HéK'i ich'in né ekud edzaddhé itsi, edhd,
edhd utsi yudan nithan k'é edzaddh itsi
ye san hide, eju séhuthan edhd itsi.

Eyet tI'4 tI'aku etthdn séhuthén kdhegin
k’e, héK'i ele etthan yi nada nanadé, eyet
kek ts'ededal, hats’ech’in ch’o eyet Deyé
génday, eyet T5%indlia hunin eyet génday
ch’d ts’eninjael nats'enetré hats'ech’in ch'o
hulpeh'© Ts'dndlia ye téts'adal K'e eyet, eyet
ts'intthi chtim ninthé4t htuich’i eyet Tanana
Reef hunin, hunin huts'in.

Huyt héech'in nada nanadé, héech'in
udo hiki etl’'dk’e tl'aku ukek tsededal
hats’ech’in ch’o héts’edinjael k'é eyet
Tanana Reef eyi. Hayt éle tso ekhél eyet
ye nats’ej{ sakat nday. Haya nats'eji k'e
eyet dé ninthat dan tso yakhél eyet tl'e
steamboat nddetl'dy, eyet nalat yéts'echd
nadetl’dy eyet do ech'in dan. Tso yakhél né
hudé, eyet dé huts'im tl'é dané yatsi
ech’in hud¢ hudéan. Ekd tso yadéyél eyet yi
mbét dinkhe zech'i tso ts'ekhél, eju daneé
ts'’é'in, yi eju, uyi dané ets'tkét humlin,
eyet mbét thanch’d ts@'in ts'ekét eyet

dinkhe, kael dinkhe tso ddn yakhél né
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He had to keep freighting the meat
ahead while we followed behind. Finally,
we reached the Yukon river at Tanana
Reef. Once we got there, he started cutting
wood. We stayed there all summer long.
While we stayed there people would go a
long way (back in the bush) to cut wood
for the boats which were running back
and forth on the river. That's how people
used to make money to get food in those
days. They cut wood in exchange for food.
They didn’t ever see any money: they got
all their groceries and supplies from the
wood camp man. There was no place to
buy anything except at the trading post.
The only thing people worked for in those
days was to pay off credit. They cut wood
for the boats running back and forth
between Whitehorse and Dawson.

Later on, when moose started getting fat
in August, people went out hunting,
hunting for moose meat. We made a raft
and then we travelled back down to Big
Salmon. When we got there we headed
out to the mountains to get moose meat.
(We dried lots of moose meat and then we

came back home to Big Salmon).

hudé¢, hudé. Nélat ts’eché tdadetldy k'e
eyet Whitehorse huts'in Dawson huts'in
nadetl’dy k'é, hék'i disin hudé.

Hutl’a tI'akd August tuhudetth'et k'e
hande yaadenintthan hék’i eyet tI'ak’e
tl'akd ekd dén etthan kadejaél eyet do,
huyi huts'in néts'edejaél k'e tagé gédé
nalat, khwan ts'etsi eyet yi Big Salmon
huts'in nats'edejaél né hudé. Ey huts'in
dan etthan kédjaél ddhal ka huts'in.

Tl'aka huchi.



42 STORY 3: TTH’AN CHUA: WALSH CREEK

I remember that long ago we used to
stay up at Tth'in Chia, or Walsh Creek.

My dad used to hunt for game when we
stayed there; he always used to hunt up at
Walsh Creek. He built a place for a tent
frame on his trapline up that way.

We all used to travel up to Tth'in Chila
with dogs and toboggans and we stayed
there all winter long. We used to go up
there as soon as it started to become
winter, when the snow started falling.

My father used to hunt lots of game in
those days; he really hunted a lot when
we lived up that way. After he had
enough fur, he would go to Whitehorse
with it and then he would sell it and buy
food with what he earned. Then he would
bring back the store food, and all winter

long we would have plenty to eat. He

Figure 10: Tth'an Chta,
or Walsh Creek (#5), at its
junction with the Yukon
River (#74), Tagé Cho Gé.
The hill at left is Ts'ek’i
T'oa (#50), “Raven Nest".

Tth'an Chua gé huyumday ye hudinday.

Hudé Tth'in Chiia géday nats’eji k'é hiinjf
htich’i né, été nena kdye ye nats'eji k'e
disin hudé ch'o. Eté ts'étlaw nena kdye
hach’i né, Tth'in Chiua géday. Uyaél tan
hach'i hiday, Tth'in Chia géday. Tl'ekhét
kam K'énjik yite, yéhutsi htich’i né huday,
khaél tan.

HéK'i ts'ech’in né hutl'e ndhudeninkhay
ch’'o, ya ndkhya ch’o tlin dlu yi ts'edeja€l
k'é hudé, Tth'in Chia géday nats’eji yak'i
nday nena ye.

Eté huts'echo ch'0 nena kédye ech’i né
hudé¢ cho. Huts'echo ch’6 nena eye ech’i
né, hudé huday néts’eji k', utle nena eye
tI'ak’e Whitehorse huts’in inyi dende k'@
hiya inyeekét k'e, mbat indinkhe ekét
tI'4k’e, mbat iny{ leadeli k'é yak'i nday

mbaét yats'ech'in eyet tI'a. Hande yite ttle
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killed lots of moose, and we lived mainly
on that for the whole winter. Sometimes
he would kill grouse, sometimes
porcupine, wherever he came on it when
he was travelling around. He would bring
it back and we kids would cook it
ourselves. In those days there was really
lots of food. I'm talking about the time
when we used to live in the bush.

When my dad trapped fur, he began by
skinning it out and then he stretched it
really well. The he turned it over and beat
it with a stick so that the hair really fluffed
up.

My dad killed lots of moose and my
mother prepared lots of skins. When
spring came, she smoked them. She kept
soaking the skin over and over again,
using brains in water until the skin started
to soften up; then she would tan it. In
those days my dad would hunt game all
winter long. He killed lots of game -
lynx, fox, marten, wolverine, wolf, otter,
mink — lots. We children would hunt for
squirrels around the camp. In those days
squirrels were worth five cents each.

Just before the snow disappeared we
would head back with dogs and
toboggans. We went right back down there

to our camp. Then my dad would go off

eye yak'i nday, eyet t'dm nats'eji yak'i nday.
Eyet tl'ak’e eku ji yite, dech’aw yite infatate
eye dnade ts'"dmch’o ints'in hande né k'é.
Leayedeli kim huts'in k'e, yéets'edéch’é
dakhwan hek’e, mbat hutsecho utle, ts'enin
hék’i hute nats'eji k'e.

Eté hek’e nena eye k'é, inyaddechel
tl'dk’é yiyékal séhuthan ch'o, eyet tl'ak’e
tl'akd séhuthdan ch’d dechan yi yiyékhal,
uyé nedenudin do, séhuthén.

Ene hek’e edhd yatsi, eté hande eye k'e
utle edhé yatsi tI'dk’é edededinlet k'é edhé
tadekhé, tl'ak’é etthéyé te chayeli ch’'o
yédetro k'é yiyédho eyet t'4. Eté hek'e
nena kdye yak’i nday, utle nena eye, nade,
numtthi, numch'in, ndye, egay, krode,
chedho, héech'’i utle eye. Dakhwan hek’e
ekt kim huyande dldy katsejaél k'e, dlay
yéts'’éye, dlay 5 cents elin k'é hiich'i hék'i.

Tl'akd ya hejeddtthael dhat ch'o
natsedejaél tlin dla yi, atthén dakum hd'e
ch’an hiyt huts'in natsedejaél k'e, huyn
huts’in eté tsé, dzana kadende k’é ninthat
huts'in hejede’in hute huts’in.

Utle tsé, dzéna eye tI'ak’e Carmacks
huts'in inyi dendé k'€, huyit huts'in
inyeekét mbat dinkhe.

Hutl’e tagé tan hétangro ch’o, nalat
tanéts’echin k’'é, hats'edétlé ch'o daté, dane

yi ts‘edejdél k'@ Carmacks huts'in, yi
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into the bush from there to hunt beaver
and muskrat.

After he killed lots of beaver and
muskrats, he would take them to
Carmacks and sell them in order to buy
food.

As soon as the ice broke up, they would
put the boat in the water and we would all
go to Carmacks with my mother and
father. When we go there, we would buy
whatever we want. I used to think that
Carmacks was a really big city when we
came in from the bush. The rest of the
time, we lived in the bush right at Big
Salmon.

But my dad’s trapline was up along
Tth’in Chiia. His traps must still be
hanging up somewhere in the bush.

That’s all.

Figure 11: Tatsat K'6 (#60), a lake named for its sucker
fish.

tsenindhin yats'edékét né, eyet tl'ak’e
fets'edejaél k'é huya. Keyi huts’eché huich’i
nithan né hék’i hute huts'in #éts’adal yi,
hute yatseninye hiich’i, Gyo Cho Chii gé
huyn tl'e, ts'étlaw nats’eji hiich’i.

Eté y4él tin hiich'i Tth'in Chia géday,
sék’é khaél hute dadhele ts"umch’'o
héhuch’i huday hute.

Tl'akd huch'i.
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46 STORY 4: K’ENLU MAN: NORTHERN LAKE, 1944

I'm going to tell you a story about the
time we went up through K’énlt (Northern
Lake) pass. I'm telling what I remember
about 1944 when my mother, my dad and
my three sisters, who later died, were still
living.

We lived along Gyo Cho Chu (Big Salmon
River) and in wintertime we would take off
from there with a dog team.

One time we went by dogsled to the
place they call Sha (Fish Trap) and we
camped overnight. We set out for Ddhila
(Little Mountain) and when we arrived
there we made a really good camp. From
there, people went hunting and killed
moose which they hauled in on a
toboggan. Then the women made skins.
People kept on killing moose.

Some of the men freighted ahead with

Figure 12. Do Chd, South
Big Salmon River (#24)
entering from the right and
joining the Big Salmon
River. The mountain in the
background (left) is Tthel
Tadétth'at (#22).

K’enlii génday néts'ejael eyet ch'dn, eyet
ye hudinday htich'i hudé 1944 hiich'i né,
ene, été hatléch’'o eéndat ki, déte yéhunji
hék’i disin hudinday uye, eyet tl'e hiinj{
eyl.

Gyo Cho Chii gé nats’eji, eyls huts'in yak'i
ts'edéjael tlin dlu yi tsedéjael.

HéK'i ts'ejé ne hiinday Shd hunin hunday
ts'enétro, tlin dlat yi ts'adal eyet Ddhila eyet
t'e huts'in ts'edéjael ts’ech’in né, eyet
Ddhiila t'e yt tetsadal k'é séhdthan kim
yéhuts'intsin htiya huts'in, dan tenajaél,
dan hande ydye feanadedld, eyénjaél hek’e
edhd yatsi, utleé hande dan yaye héech'in.

Utleé hande ts'eyé né k'é, nada dian
nanadal hacki tlin dla yi, dan héech'in
injédal héech’in.

Eyet Ddhila eyet K'enlti huts'in

huyohuniine eyet gé ts'ech’in ts'adal
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dogsled and in that way they kept on
moving.

From Ddhila we walked up through the
pass which goes through to K'énlu
(Northern Lake). We went past Ddhila. 1
was walking with my older sister (Ida).
The snow was really deep. You couldn’t
walk around without snowshoes or the
snow would go right up to your waist. We
were just walking around on the mountain
looking for porcupine when we saw
something walking around over in the
distance.

We wondered, “What is it?”

We thought it might be a bear walking
around over there. Here it was a moose
struggling in the deep snow. He could
scarcely climb through the snow because it
was so thick. We could hardly see it. We
got frightened and took off.

After we got back to the camp we told
our mother about it.

“What is it? We saw something big and
black walking in the snow”, we said to her.
Then the men went out after it. They saw
by the tracks that it was a moose.

We had figured that it was a bear so we
got scared and took off!

After that we camped there for a long

time. That's the time I learned to make a

hunday néts'eninjael, eyet Ddhila ke
ts'edéjael huyt, hidyt ich’in né endat yi
anit'rd k'e ejé né, ya tl'akd ts'echd, tlinach's
ya dedekit, e yindan ya ndrii tsedetth’at
né kK'e, fJamch’'o tlatl'’at huts'in ya nétlet de
dédn dzedhél ka ya jededekit eyet yi, eyet
ich'in né anit'rd ekud eyet dech’aw ke, anit'ra
ddhal ka.

Eyet ich'in, “yi ech’d?” niddhan de.

Yi'an sra héech'in endal niddhén de, eyet
tl'e hande ech’in né, ya jedekét yf héech'o
ch'o tal dedechin léech’in hudato dende
K'é ya ka, ya jedekat yi, timcho eju
séothan huydhudachin, dakhwan hek'e
tadit’ra, netadiitl'e kim huts'in.

Etl'a kam eyi1 fenit'ra k'é ene ndal
htiday.

“Yi ech’d denet’ro ho, ya te endal ni'in,”
dinin, eyet tI'dk’eé dek’dn uke déjael k'e
ukék huts'en&’in kK'e eyet tI'e hande ech’i né.

Dakhwén hek’e sra ech’i niddhan k'e
tadit'ra.

Eyet tI'dk’e huy ninthét huts'in nats'eji.
Eyt edhé chtim, edhd itsi k'e hiich’i hék’i,
edh¢ eyétsele sthum edhd itsi. Endat cham
héech’i edhé uyéts'ele, edhé etsi, edhé
tadigét eyet tI'ak’e het’dditl'u k'e yadighal,
udh¢ detro ech’i, héech’i edh¢ ts'edeghal
K.

Eyet ts'innday ejétsedal hats’ech’in eku



skin. They gave me a skin and I made it.
They gave my older sister one too and she
also made a skin. We fleshed the skin,
then we framed it, then we scraped it.
When you scrape it that way the skin
becomes soft.

From there we kept on moving camp.
(Whenever we stopped) we soaked the
skin so it would be soft and easy to carry.
When it is stiff it is hard to carry on a
toboggan.

We kept on camping in the mountains
and we kept moving. Finally we all got to
Ene Chui (North Fork of Big Salmon River).

There the men went out hunting for
moose up K’énlit (Northern Lake) pass. They
killed lots of them. The moose don't travel
around much in wintertime because the
snow is so deep. That’s the reason that
even the bull moose were fat because they
were staying one place when we were
camped up that way.

From that camping place we set out for
K’enln (Northern Lake). We walked up
North Fork for quite a distance. We
stopped and made camp at the place
where the draw from K'énltt Mdn creek
runs into North Fork.

My grandpa Soo Bill and Selkirk Billy,

came over toward us (to this side of the

edhé chanats’eli, edhé yédutro do,
chenigan dats’echin hudza ech’i ke dlu ka.

Hulanch’'6 hiday ddhil te ejdatsedal
hits'ech’in 4n, hats'ech’in ddhal te
ejaats’edal ch’d hulanch’c Ene Chii gé
héts’edinjael.

Huyu htm dén tanajaél hiunday K'enli
gé nday dan fanajaél hande huts’echo dan
yéye eyet ya jedekat héech’i eyet yi hande
Yaanch'i najf eju ana'rd yak'i, denjik ch'i
yanétthan hiich’i né héki eyet huday
nats’eji kK'e.

Ja hayt natsejf k'é K'énlti ts'in ts'edéjael
ts'ech’in né. Eyet ejé Ene Chii gé nday
tsadal ninthat huts'fn, huyt nétseninjael
ekd K’enlii huhudin'e K'enli Man tagé,
hédin'e eyet ey, Ene Chii gé nday hdyh
néts’eninjael.

Huya da dadm tsdm etsia Soo Bill eyet
de, Selkirk Billy eyet hiyt dayédéhedéjael
eyet yéhenji ghd héejé, éne hiday hedéjael
Ii eyet ddhél ka, dan yédadujaél do. Ja eyet
etsia dets’an yi, udunéna hatlé ch’s, eyet
tlin dltt yi da’dm ts"dm Ross River huts’in
Ie'edal. Eyet dayi néheji, dayi néhenji eyet
Selkirk Billy chtim dets’an hayt dayi
néheji Clifford Billy chim huye nénji ech’i
né hék’i, hiyenékhe.

Eyet tI'ak’e tl'akd hdya huts’in hande
dan, hande dan utle yédinyin K'enli gé
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mountain) and met us right there. I guess
my mother knew they were coming so we
came up through the mountains to meet
up with them right there. My grandpa,
Soo Bill, his wife (Kitty), their children —
the whole family — came over this way
from Ross River by dog toboggan. They
stayed with us. Selkirk Billy, his wife, and
Clifford Billy too because they raised him
and he was staying with them, they, too
stayed with us.

After that, people killed lots of moose
up in the pass through to K’énlt (Northern
Lake). We all went up there and then men
hunted moose.

Just this side of K'énlu Man (Northern
Lake) we stopped and made camp and
stayed there. Again, the men killed lots of
cow moose and bull moose. The moose
were really good and fat. After that the
women made skins.

By now it must have been April, and
before long it was the end of April. When
spring arrived we went along K'énlfi and
we camped on the shore. From there the
men freighted ahead down toward Gyo
Cho Chi, to the place they call “Big Bend”
in English. Then we all reached the river
(Gyo Cho Chii). By now it was really spring
and the ice had already broken up on the

nday, huyohonfin'e méan ts'in hinday, hayt
huts'in ts'edéjael k'é eyet hande dan
yadinye hayi.

K'énla Mdn yajan yt nétseninjael hiyn
nats'enjf tlina ch’'® hande yadinye dezra,
denjik héech’i yadinye huts'echo hande
séothén yanétthan, eyet tl'ak’e dan
eyénjaél edho yéheetsin.

Eyet tI'dk’é tl'aku April héhuch'i hék'i,
tl'aka end of April hiimlin k'é huicki. Eyet
tl'ak’e nats'enji tl'akd ededélat k'e, nday
K’eénln eyet man, eyet mbé ey nats’eji hiya
huts'in ddn nada nanadal hiatthi Gyo Cho
Chu gé huts'in eyet Big Bend hunin
Kochan k'f hayt huts'in dan nada
nanadal, hiyh, huyt dian hédinjael k'e,
tl'aka yéededinlat ne tin chum hétédngro
ne k’at tagé gé.

Huyi nétsenji k', eyet dan tlin i,
hande ke néléndjaél ne hék’i, eju yiinji k'é
ech’i huts'dm dan hanach'in, eyet ya
jedekat yi tsel uka hdamlin, eyet ka ana'rd
tlin hande néndajéél tlin hande nindhén
héech'i ts'¢in né dian uka anadal, k'amé
ch’d uke dan dejaél k’g, ja chu hunetian
ch'd tlin hek'’e ya ka 4na'ré eyet yi, hande
nénajéél k'@ dan hande yaye.

Huyt eyet hande tutle dan yadinye, eyet
dén utle kim téninch’i kim htich’i hd'e,

eyet etthan tlinach’'® yéhegin hdyt tl'akd
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Figure 13: The Yukon River (#74) flanked by mountains:
Nékhddlin (#49) and the Nélétth'at (#48 right). Big

river.

When we camped there (at Big Bend),
people went out with dogs to round up
moose. I don't know exactly how they

used to do that. They did it when the

snow was deep and a crust formed on top.

The dogs walked around on the crust and
they rounded up the moose. The dogs
were trained to go after moose and to
keep them in one place. People would go
out on top of the crust early in the
morning (while it’s still frozen). The dogs
also walked on the crust. They kept the
moose in one place while people killed
them. People killed lots of moose there.

People staying there were in four camps.
They dried lots of meat, they put up a
cache and they cut the meat flat for
drying. I helped my mother cut up meat.
Lots of people were drying meat.

Then the men went hunting beaver.
Long ago people used to hunt fur
wherever they wanted to. That’s the time
I'm talking about. Now they have
registered traplines. In the old days people
used to go out to get fur wherever they
wanted to.

Lots of people stayed there hunting
beaver and muskrat and they killed lots of

muskrats. We stayed there until the end of

Salmon River enters the Yukon in the foreground.

héech’i uka dohuts’edéle héech'i datsele ke,
etthan tek'edts'enet’d ene ts'in ninji,
etthan tek'ednit’s, etthan ttle dan yéhegan.

Dek’dn hek’e tsé kdjaél, hudé tsé eju dan
hunédhan ch’0 nena kdjdél k'e disin hudé,
ek’an ech’i trap line yach'in, hudé hudan
hek’e ekt diim, dam nena kéosé nindhin
eyfl, nena kdye ech’i né hudé¢, dan.

Eyet utle dan néji eyet dzdna héech’i, tsé
utle yédinye hiya timch’'o the end of May
huts'in ch’0 nats'eji tl'akd séhithan tan
hetddinlat k'e.

Eyet tI'ak’e huyt nats’eji k'e eyet Big
Bend hunin eyet Gyo Cho Chii gé, eyet
danum ts’'am Teslin hudan te'edal né, eyet
tl'e tsé kajaél, Louis Fox, Walter Fox and
ddyi ja eyet uyelik k'é déchum eyum Peter
Fox, eyet three tadech’i eyet Fox ydyi, eyet
ejé teedal né eyet antimts'im dedumhum
Big Salmon eyet Gyo Cho Chu gé, eyet Chu
Lg huts'in, huts'in tsé kdjaél héech’in
dedumhum, hdyt dén ye fe'edal k'e dian
hatan fedende né k'é uye ets'@mbra, mbat
s6than udo ts'eémbra ech’i né hudé hudan,
eyet hatan elrd teeddl héts'inlé, séhithin
udo ets'e®mbr4 eyet etthan gin yite
uyaatsele hudé.

Hek'e j4 htiyt nats'inji k'e tI'akd hande
dan yddinye eyet edhd, edhé héech’i dan

tanddydenint’a héech’o yéts’ele eyet ch'éko
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May. By now the ice was completely
melted.

We stayed right there at the place they
call Big Bend along Gyo Cho Chii. Then
Teslin people came downstream hunting
beaver — Louis Fox, Walter Fox, and Peter
Fox — three of them named Fox came
downstream along Big Salmon River from
Chu La (Quiet Lake) hunting beaver. From
there they arrive at our camp. When
strangers came it was the custom to cook
the best food for them. When those Teslin
people came, they cooked the best food for
them. They even gave them dry meat.

When we stayed there, people killed
moose. After they fleshed the meat out
they kept the skin so they could build a
moose skin boat. After that each separate
camp made its own boat: the women
made the skins and sewed them together
— each camp used three skins for a boat.
My grandpa’s family did that too.

Then the men went out to get materials
to build the frame for the moose skin boat.
They shaped the wood and then they
covered it over and made the boat. When
they were finished with that, it was about
June. Now the water was starting to rise.
While they waited they went out to hunt
beaver. When they finished making the

dan yéhutsi do. Eyet tI'ak’é ech’in etsia
chim dedumhum eyet dan ukim stimtho
yohumlin, dedanekhé héech’i edhd,
eyénjaél edhd indeddelu tadech’i edhd
infedts’edelu.

Eyet tI'dk’e, dek’dan hek’e eyet de, ch’éko
tth'al kdjaél eyet ch’éko ndlat ts'utsi do,
eyet udechan natsenekhwit eyet ka uyéthd
ts'edechu k'é eyet nalat ts'etsi lats’e’in eyet
ch’'éko, edhé uyétho ts'edechtu k'e eyet do
yach'in né huayQi ninthat huts'in, tI'aka
k'dadanch’d June humlin hélon hék’i, tl'aku
sohuthian chu intthi hék’i, ekhiimch’'d dan
tsé kajaél eyet do ech'in né, hék'i ejé né
tI'aka sohathéan eyet de ch’'éko dan
yéhetsin hék'i Gyo Cho Chii gé nats'eji huyt
huts'in nats'edéjaél.

Gyo Cho Chil gé nats'eji hdya fedtsadal
k'e, eyet tI'ak’e tl'aku eyet nena eyet ddn
yénukét do Carmacks yti huts'in dek’an
thanch'o déjael eyet, eyet nena dho yi, eyn
huts'in déjael k'é nena dhé yaninkét eyet
yi K'och'an nji fedanalaél né hudé hudan.

Eyet nélat tanéts'inte eyet yi hujé dan
déjael eyet tl'ak’e nalat yi Carmacks eyt
nena yaninkét k'@ ténadal k' tl'aku, eyet
tI'ak’e tl'akd, eyet Tacho hunin huyt hutsin
ts'edéjael huyt ts'étlaw sakat himlin k'e
nats’ededal huich'i né, huayi.

Tl'aka huch'i.
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moose skin boats we went back to Gyo Cho
Chu (Big Salmon River) where we lived.

After that people went to Carmacks to
sell their furs. The men went by themselves
with fur. They sold the fur and bought
whiteman food with it and brought it back.

Before they went they put the boat in
the water and that’s how they travelled to
Carmacks to sell the fur. Then they came
back and we went down to Tacho where
we always went for summer. (Every
summer we always went there to cut wood
at Byer’s Wood Camp.)

That's all.

Figure 14: Dlulu (#47) in autumn.p
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56 STORY 5: LIVING AT TTHEGHRA

I'm going to tell another story about the
time we lived on Ttheghrd long ago.

We always stayed at Gyo Cho Chi (Big
Salmon). My dad’s older sister (Alice
Andrew) and her husband stayed with us,
and also my two older sisters and their
husbands. There were always four of us
families right at Gyo Cho Chu.

From there, we took a motor boat. Even
though we only had one boat for four
camps, we got ready to go. Most of us
walked along the shore.

My dad and my mother went in the boat
and they carried the heavy food with them
by water. The rest of us travelled along the
shore. My dad’s sister and her husband
(Chegéla), and my older sisters and their
two husbands, and my sisters and I

walked.

Figure 15: Ttheghra Chua
(#20), officially Teraktu
Creek, one of the few
attempts in this area to
reproduce the Tutchone
name. The mountains in
the background are
Ttheghrd (#21)

Eyum hunday ye nohudinday hiich’i,
Ttheghrd ka nats'eji hudé eyet ye hunday
htich’i.

Eyet Gyo Cho Chii gé nats'ejf eyet eté
undat (Alice Andrew) ts'étlaw dayi néheji
htich'i né huts’'in endat faki ugalin
yohumlin eyet yi féts’eninch’i k'é ts'étlaw,
eyet Gyo Cho Chii gé nats'eji.

Huyt huts’in nalat eyet yi engine uka
he'e eyet yi ts'edéjael k'é ja, ligl nalat
thanch’'o ech'in ne eyet 4éninch’i kiim
humlin. Hugalch'd ts'ejé né, hunday
ts'edadal k'é ja din uyélan hek’e també
déjael.

Eté thanch’o ene yi nélat yuki kéheeki
huts'in mbat héech’i ts'ekal héech'i nalat
yuk{ kéheele hék'i hedékin, dakhwan hek’é
també ts'edéjael k'é. Embia eté undat eyet

ugdlin, huts'in endat 1dki hugalin ki,
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We left Big Salmon and we camped right
at the place they call Chu K'éa (Little Cold
Water). We camped right on the trail that
people followed every summer (1). We
went up past Sha (Fish Trap); from there
the trail goes to Ddhila (Little Mountain).
We left the trail there and took a short cut
through the bush, through the pines. We
got to North Fork, Ene Chii where it runs
into the Big Salmon. While we were
travelling through there, we saw lots of

grouse.

Village

We could tell where the boat had
landed, so we knew where they were.
They knew how far we could walk, so
they stopped and we saw them and
camped. Ene Chii was too far for us to go,
so we camped half way. We camped right
where we caught up with the boat. We

started off again from there.

Big Salmon Chu K'éa

huts'in sdn éndat y{ dunéna hatlé ch'o idal.
Gyo Cho Chi gé huts'in ts'edéjael ke,

eyet Chu K’6a hunin hdyt, hayt tsenétro.

Huyt tsenétro k'é eyet ts'inday sakat

tsétlaw dén tdnadal eyet etdn humlin haich'i

né hinday. Eyet Shd hunin hunday

ch'o tseninjael k'é huyt eyet Ddhila

hunin, eyet yadat adé huy ts'in

k'édzits'edéjael hiclv'i, eyet tl'e Ene Chil

hédinlin huts'in. Hék'i hidé ts'adal k'e

chtim, huts’echo ji humlin huch’i né, ts’adal.

North Fork

Eyet tl'a uyéts'enji dé dum, dium nalat
tdnako y@, dan dedal déhudédhat hék'i
ech’in &té, eéne yi téheeki hiyi 1éts'ededal,
héejé huts'é'in tsenétro Ene Chii eyet
chich’o ninthat htich’'i ne. Hay# ts'enétro,
tl'4k’e nélat ye téts'adal yi, eyet tsindé
chiim néts'edéjael haya. Ene Chii eyit

Yéts'adal.
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A foot trail comes down from Ttheghrd to
the junction of Big Salmon and North
Fork. We went up that trail looking for
sheep and groundhogs and gophers and
we camped there. There was nobody
around on the river, so we just pulled the
boat out and tied it up there as it was. We
were in the bush, so we just travelled
around.

We made camp right where Ene Chii
runs into Gyo Cho Chii and then we made
plans to go to Ttheghrd. From there we
started off to Ttheghrd but we camped
before we got there. It's quite a long way
up there.

We climbed up on the mountain and
there were lots of gophers there. My
mother and my oldest sister went out for
gophers, but I was babysitting my little
brother. The women went out for gophers
and the men went out for sheep. My
brother and [ stayed at the camp while
people went out hunting.

They were setting snares for gophers
when it happened. My mother and my
sister were setting snares close by and so
were my other two sisters. My mother was
cutting a spring stick for the snare. They
heard rocks falling down. Ida was walking

around with my mother when they hear

Ene Chil eyet Gyo Cho Chii uyi intédlin,
huyt tan hiudinje htich'i Ttheghrd ka
huts'in. Eyet ts'in ts'edéjael ts'ech’in mbay
ke, mbay ke, denji, tsdl héech’i ke ts’ech’in.
Eyet jé hayt, tlakd haya létsadal, kim
yohuts'intsin hiiy@t ndlat chum tatsete, eju
dan humlin yi nalat k'eé datsintl'um
ts'umch’® tsech’in né, hute hiich'i dats'edal
né.

Ja hiyt Ene Chii hédinlin eyet Gyo Cho
Chi yi infédlin hdyt kdm ydhutsin k'@
tl'aka Ttheghrd hunin eyet ka huts'in
ts'edujdél do tsech'in né. Hayt huts'in
ts'edéjael k'é, Ttheghrd ka day ts'in
ts'edéjael k'e ddhil ts'é'in ts'enétro hinday
chtim ninthét.

TI'4 tl'akd ddhal ka huts'in tatsejael k'e
huayt, hayt kK'é tsél ts'echo humlin ne, tsél
ke dén kdjaél, san hek'e echel ye hide, ene
endat echo yi tsdl kéhet'rd, hék'i ejé née
dan tsdl kadéjael dek’dn hek’e mbay ke
Yadéjael. Hék'i dakhwin k’é echel yi kum
yu hiki, dan hek’e tsal kdjaél k'e.

Eyet tIakd tsal ye nanéetl'y, tsél ye
nanéetl’d. Tsal ye nanéetl'd hék'i, hék'i ejé
née, eyet héejé dé tsdl ye néehetlt ene,
endat echo yi tsal ye néehetld do héejé,
eyet tdkidech’i endat hek’e déchtim indim
inyakhia ytt déchtim tsal ye déehetld hék'i

héejé de ene hek’e tsdl mél danatl'u eyet
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the rocks coming down.

She said to my mother, “What’s making
those rocks fall?”

“Look and see what it is”, my mother
said.

When she looked she saw a grizzly bear
walking around.

So she said to my mother, “That’s a big
bear walking around!”

It was right above where my two sisters
were setting snares. There was no way
they could talk to them, so they made
signals.

They went across to them (to the two
sisters) and then they followed the creek
down to the camp. Long ago, women
didn’t used to carry guns around. They
only carried around a walking stick when
they set gopher snares.

Then they came back to camp. It wasn't
very far away. We built a camp right close
by the mountain in a patch of balsam, at
timberline.

When people came back, the bear saw
them and followed them into their camp.
That’s when my two older sisters cut down
a balsam tree and threw it in the fire.
When he smelled the fire, ] remember that
he took off in another direction, walking

away from the camp.

tsdl mél daéts’etla hudé, eyet do khé lat’g,
kho lat'd hek’e héech'in eyet Ida ech’in né,
ene y{ danade héki héenin dé tthi tsedetl’dy
nintth’ay eyet tthetth’o te, tthi ts'edetl’dy.

Hék'i héenin endat héenin éne ts'in, “Yi
end tthi ts'edetl’dy?” yénin.

“Hiinde eku yi enin li,)” nin, yénin.

Hék'i héech'i eyet tthi ts'edetl’dy njik
haande eyet tl'e sra cho dnade enin, ne
tthay.

HéK'i ejé, hék'i héenin, éne ts'in héenin,
“Andat sra cho dnade enin ne;” yénin.

Hék'i héejé ja eyet endat taki néehetl'a
eyet tan y@ htich'i né, uts'in hdhutsi eju
hiyudunin tsim hdmlin.

HéK'i ejé tthay uts'in, ints'in neheet’ra k'é
hiyt huts’in eyet tagé hiinlin gé do kim
huts'in nehedéjael eju k'onnk'é ddnali ech’i
né hudé¢ eyénjaél tsal kdjaél k'e tl'aku té
than ddnali k'é ech’in né tsal kajaél, tsal ye
nanéetld.

J4 hiyt kim, kdm huts'in fenadél eju
ninthat hiich’i, eyet tth'i dadéle huyt ech’i
kiim ddhal ka, ddhal mbé yu ich’i nats'eji
kiam huts’étsi.

Ja hiyt huts'in ddn leanadal k', hék'i
ejé tthlay sra hek'e dan kiam, dan kék
andal, ddn ne’in. Hék'i héejé né, eyet
endat echo yalin tdki tsawtsin laahekhél

eyet tthetsedinle tlina ch'6 kwén cho
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After that, we stayed right there even
when my mother went out hunting
gophers. That’s when the men went out
for sheep and they killed lots of sheep.
The men packed back the sheep guts and
then people cooked them. My sisters and I
always went out with our dad when he
hunted for sheep.

After they killed the sheep, we camped
for one night over at the camp. In the
morning, they went for the sheep meat
again. Here, just overnight, the bear got to
the sheep meat and ate it all up. I'm
telling you there’s lots of bears around
there! After they killed all that sheep, the
bear ate it all up.

By this time, there was almost no meat
left. People shared what was left amongst
the four camps. From there we started out
once again for Ttheghrd mountain. And
once again they killed lots of sheep over
that way.

Going down the bald mountain, I
remember Indian rhubarb and medicine
plants growing all over down the draw
from the mountain. The creek was running
down the draw, so we stopped and
camped down that way.

People hunted right from there, killing

lots of moose and sheep, so we stayed for

ts'etsin, tthets'edinle sra ze nin kwan étsan
k'é indum tadétl’e kiim huts'in endal. Indam
tadétl'e ch’an, hidyt hiinjf.

Eyet tI'ak’é hayi natseji k'e hugal ch’o
dan tsal kdjaél né ene tsél kéheet'rd. Hék'i
cjé né dek’dn tenadal k'é mbay utle¢ din
yadinye, mbay ttleé¢ yadinye ne hék'i ejé
endat yi taki Ich’i eté yi diit'ra tlI'aka dan
mbay kadéjael, mbay ts'tk tednagaél, dan.
Dén mbay ts'ik yadémbra.

Huaya huts'in mbay ke ts'edéjael k'e tigi
intl'i kim y@ nétro mbay hedéye tl'ak’e
k'ambé tl'aku néats'edéjael k'é hék'i eju
hudédhat ch’'6 ze nin sra uye feendal ne K'e
eyet mbay hek'e sra yfidinjael ne, huts’écho
sra humlin hunin hiyn. Eyet tI'a ja mbay
eju utle ts'edéye eyet mbay sra yiyéatthét.

HéEK'i ejé née tI'ak’é eju tutle mbay, dan
utle kim téninch’i kim eyet yi dan dutséla
etthan din lanékay hdyt huts'in
nats'edéjael Ke eyet Ttheghrd ka &n hudato
ts'injael k'eé déchum mbay ttle hedéye né,
hay.

Ddhal intl'ro ka tthi hiinji, ddhal intl'ro
ka tthi intséw yéts'enin héech'i ndninddy
hiyénin ne héech’i yanékhe I6huch’i né eyet
ddhal ka tthi ddhal ka antl’at hunin tagé
hédinlin eyet tthi néts'eninjael.

Hayt huts'in dan fanajaél k'@ hande

yich’d mbay yich'o utle yats'edinye huyi,
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a long time.

My little brother (Joe, born 1939) was the
last child and he was still a baby at the
time I'm talking about.

When the men went out hunting, the
women and kids sat around home. There
were too many bears and it wasn't safe for
us to walk around because we didn’t have
a gun. The men were the only ones who
could go out. So that’s when we dried the
sheep meat and the moose meat.

My two older sisters (Ida and Mary)
were still young. They were playing
around, running around the fire. That’s
the time the younger of my two older
sisters said,

“What's that hanging over there? It looks
like a packsack hanging over there,”

My oldest sister (Rena) always used to
get frightened easily. She jerked her head
around and sat down and said, “There’s
the bear!” Then really quickly she shoved
wood in the fire. The bear smelled the
smoke and took off.

Then they stoked up the fire and it
really made lots of smoke. The fire was

really flaming up with balsam wood. So

that time the bear finally took off for good.

While we were still staying there,

another bear came into the camp. That'’s

hdy@ chim nats'eji.

Echel ekt dunén zra elin ch’od disin, eyet
hétl’é elin.

Eyet hék'i ejé, hék'i ts'ech'in né ts'étlaw
kam ts'edétth’i né. Sra chich’'® humlin ke
eju dats'udal humlin kKonnk’é haju dek’an
thanch'o anadal. Hék'i ech’in né mbay
chiim, hande yich'o yéts’égan huayt.

HéK'i héech'in né eyet endat echo elin
14ki eyet elin sék’e dunéna hinlin ch’'o ech'i
dedtim eyet héech'in néhuuyi kwéan yande
saahedetl’i, kwan néhuuyi, kwan yande
saahedetli. Eyet ch’'o ejé eyet ligl éndat
hatl’é elin.

“Yi ech’c dé yi ndét indré dédzadinte
dé;jé?”

HéK'i ejé endat echo elin hétthédatsét
huts'echo nenejat né. Hétthédatsat ch’'o
nétl’adade hék’i enin, “Aa, eyet sra ch'i
eyet déjé!” Ja eyet hak’al yali tso kwan
uts’in tthets’edeli k'e, 1ats’i etsan tadetl’é de
hunin.

Eyet ejé fats'{ kwén tthedinle tlinach’'o
eyet kwén k'é eyet yetthededal léech’in
eyet ts'awtsin kwén, ja tlech’d sra tadétl’e
hayt huts’in.

Sék’e hdyu nats’eji ch'd chiim déchum
eyum sra dats'in edaninye j4 eyet san hek’e
echel t'aditl'um K'é jik ke kise, tagé tadelin

eyet yi eju editth'ay ene ékazal, hulon ch'o
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Figure 16: Ene Chd (#17), North Big Salmon River, comes
in from the top of photograph and joins Big Salmon
River at the bend.

when I was out berry picking and I was
packing my younger brother around. The
creek was making lots of noise, and I
couldn’'t hear my mother holler. Finally she
came looking for us. They stoked the fire
up again to really make lots of smoke. The
wind blew the smoke around and the bear
took off from there.

People were drying the moose they
killed right where they were camping.
Then the women made skins there. In
those days they didn’t throw the skins
away. They used them to make moccasins
and mitts. Then the men would be warm
when they walked around in winter. If
someone killed a moose, they would give
it to somebody else (not to their own
wife). That’s how people used to do it
long ago. That’s how people lived. If it is
cold in winter, your feet are warm inside
moccasins. People made mitts too. In those
days they used to teach people to work
really hard while they were still kids so
they can work for themselves and so they
would be able to teach their own kids.

People tanned sheep skins, too. Then
they would sew four ram skins together to
make a blanket. That kind of blanket is
really soft. It’s really warm when they sew

four of them together. When people go

Numerous rocks in the Big Salmon River at this point
make it particularly hazardous for navigation.

ekanete, hék'ia hék'i chum héejé déchum
tso kwan tthetsedinle eyet ats'{ hdmlin
huts’echo eyet uka uts'in nadets'i k'é eyet
sra tadétl’e huyu huts’in.

Ja eyet hande, dan hande ydye eyet
yats'égin eyet yi natseji huyu. Hék'i chum
eyénjaél edhd yatsi echi, eju edhé
et’dts’echu huch’i né, hudé, dan. Edhé
int'dm ydéhunji eyet ki chim mbat héech’i
yak’i hudo yéhedhil dek’an dnadél eyet do
yéts'étsi eyet ke. Edh6é me edhd hande
dekhi né k' ddn éyum yats'echu eyet
eyénjaél edhd yatsi hanach'in ech’in né
dan, hudé¢ hudan. Eyet ut'dm dan yShunji
ke yak'i huk'é k'eé hedhal ki t'ats'edé’yd k'e,
mbét chum héech'’i eyet ke yach'in né,
hudé. Séothan desdndeyi yddtseddn ech’i
né, hudé, dan dunéna ydlin ch'o. Dedo
desdnduyi do, deddn dedithtim udunéna
humlin ch’é eyet do ech’in né, dén
dedunéna soothdn henadan né.

Déchum chitim eju disin himlin eyet
etthan tek'estsenet’d etthin yaagan né k'g,
etthdn gén ts'etsi né k'é eyet sru ka ts'étlaw
tl'datits’edalael echv'i etthan tsegdn ke, eju
tI'datddinlael ch’é utojit hé etthan eyet ke
ts'e’in, tl'datats’edalael tl’akd indats’in ch’o
séothan ydgan k'é K'dy intth'eddé’e héech’i
udo kéch'uma ts'eghd eyet tek'edts'enegha

eyet yi utets'edeget k'é srd dagro néts'ech’i
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hunting, they carry that around. It is really
light and really warm and that’s why
women made sheepskin blankets for men
to go hunting.

I haven't said yet how they filleted the
meat to dry it. They cut it ahead of time
and then they hung it on a pole. If you
don't keep turning it, it will rot. You turn
it around so both sides will really dry
well. Then you get a straight willow, peel
the skin off and sharpen it. Then you put
the meat on in bunches and hang it down
between the pole so it will really dry out.
That way, the meat does get really dry.
Finally, you take it down.

After all the meat got dry, we used to go
back to Gyo Cho Chu, Big Salmon River.
We used to live there for the winter.

Now my story is ending. I have been

talking about what I remember.

ech’i né etthdn ydogin do. Hitsim
dedaninkhé famch'd séothan yagan eyet
tI'4 ts'e’in dukhwan hudats’elé.

Mbay dhé chiim dén yihiyédho eyet
tl’ak’é intedts'edelu sayan dho téninch’i
inteats’edelu eyet ts'at ts'in'in ts'echo detro
ech’i héech’i. Hedhal disin, disin huts’echo
hedhal ech’i, sayan dho 1éninch’i
infeats’edelu, eyet ts'at ts'in'in, eyet dan
¥anajaél k'e, deyaél eyet ke hiye'in né dan
héech'i ts'at yihiyétsi, dé mbay dho
inteadédlu, huts’echo deyaél ech’i. Hedhal
chiim ech’i eyet ke hiye'in né hudé dan
héech’i dek’an 1anajaél eyet do mbay ts'at
yéhiyétsi né, eyénjaél.

Tl'akd etthan hacho yéts‘égan eyet tI'ak’e
Gyo Cho Chil gé huts'in nats'edejdél k'
haya tl'e yak'i hudo nats’eji hayt huts'in
nits'edejéél k'e hiya tedtsedal.

Tl'akd hiich’i hunday, eyet tl'e uy{inji,
uye hunday.
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My dad, my two younger brothers
(Norman and Joe) and I travelled over to
Kenln (in 1956). The time I'm talking about
is after I came back from hospital in
Edmonton. We went from Whitehorse on a
small plane to stake for a company.

We got on the plane and flew along Big
Salmon River. There is a small lake by the
river under Tthel Tadétth’it (#22). The plane
landed us right there. We took along four
dogs with us to do the packing. We put
packs on the dogs and left from the place
where we landed, and we climbed up
Tthel Tadétth’it. We climbed and we
climbed. It was difficult for me because I
had just come out of hospital, but I still
followed, climbing behind the others. 1
went so that I could stake for the

company.

Figure 17: K'énld Man
(#19), Northern Lake. The
Creek at the outlet is
Intl'at Chi (#18).

K’enlti 4n nats'ejael eté yi, echel 1aki
sehum. Eyet Edmonton yu Hospital hide
eyet tI'4 disin. Hindn néats'ejael eyet
k’d0ch’dan do stake ts'unji do néts’ejael
Whitehorse, Kwannlen hunin.

Huayt huts'in plane ka, plane dutséla ka
dats’ejael eyet danet’e, eyet ka dats’ejael k'e
Big Salmon gé yti. Mdn dadéte ne, mén
dutséla dadéte ne eyet Tthel Tadétth’it eyet
te yii. Huyt plane dayf nanintay k'g, tlin
chtim tlin #éninch’i dayi danegi, eyet dadlin
chtim dayf tets’alael k', eyet plane day{
nanintay k'e. Hiya ts'inday, eyet Tthel
Tadétth’it ka day. Tlin t'dats’etl'um k'e
ts’edéjael, ddhal ka day tats'adal, tats'adal.
Ekd enda hiich’i galch’d hitl'e hospital
huts'in tenidal tI'4k’e. Enda hiich'i galch'd
dan kek tfisal sehum huday. K'och'an do

stake unji do ich'in né sehum.
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When we had climbed up, we camped
on the mountain near the place where we
were going to stake.

Then we went from there up the
mountain. When we were almost at the
top, we saw sheep walking around. My
father and my two brothers sneaked up to
the sheep while I waited for them, sitting
on the rocks on the mountain ridge. They
sneaked up and killed the sheep. Even
though there were lots of sheep there,
they only killed two of them because there
was no way to carry any more.

Three sheep started to come toward me
where [ was sitting. They were coming
straight for me. I knocked on the rocks
with my walking stick and then the sheep
turned away. After that, I went over to
where my dad had killed the sheep. They
were cutting up the sheep and taking out
the guts. We all started packing some meat
back to where we were staying, and when
we got back we cooked it up.

Then we packed up the dogs and we
went back to the place where we had
killed the sheep. The dogs packed some
meat and the men carried some back. We
packed it over the gully and into the draw
and then we stopped and made camp

there. Then the men went back and got

Eyet aday tats'adal. Eyet hutsé'in eyil
ts'enétro htday tatsadal. Hiyi ddhal ka
néts’eninjael huyt tl'e stake huts'edanjél
eyet yakhe, hiyQi néts'eninjael.

Eyet ts'in 4n ddhél ka huts'in tsedéjael
haya, hdya. Huts'in ddhal ka héts'injael
k'@ mbay ana'rd. Eyet ejé &té, eyet échel
faki eyet yi mbay ts'in khehededéte, sian
hek’e hide hudo, ddhil ghan ya hide tthi
ka dihide, eyet ijé. Ja mbay ye
fekhehedachel k'é mbay hedéye. Mbay taki
ts'edéye, mbay ttle galch's, yike ts'adal yi
eju hits'dm ts'edulé humlin ke mbay.

Ja mbay dtle, 1dki hedéye, mbay tadech’i
yidim e'ra ets'in dihide, tdmch’'d éts'in ch’'o
€'rd. Eyet ech'i t6 yi, datddichin né eyet
dé tthi ka huts'in hukhal, eyet ch’o
K'odé’ra, mbay. Eku eyet tl'4k’e eyet &té
huts'in diiye k', eyet tI'é mbay ts'edéye yi,
mbay néanets’et’d, mbay ts'tk héech’i
hits'inle séhuthén, ydatsedingin
héts'edétléch’d, danji nats’eji hdyn huts'in
natsedéjael eyli. Mbay yéts'edinmbra, eyet
tI'ak’e, mbay yéts'edinmbré tl'ak’e ddhal
dato ts'injael tlakd. Eyet utthén eyt nats'eji
hiya téats’adal k'é mbay yétsedinmbra.

Huayt huts’in tlin t'dats’etl'um k'8, daday
eyet tI'e mbay tsedéye ch’an, hdyw huts'in
fets'adal k'e hiyt huts'in k'é, din dek’dn
yéedinyin hék’i. Eyet ddhal udato
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the rest of the meat from those two sheep
they had killed. We went on from there to
the mountain where we were going to
stake. Field Johnny and John Shorty
travelled with us to stake too. That’s the
point at which we went up on the
mountain to stake. We stayed there for a
long time until we had finished staking.
Then we hung up the meat and dried it
and we used that for food while we were
travelling. We had no way to carry fresh
meat around.

Once my brothers and my dad had
finished their staking, my dad helped me.
When we were all finished, we headed
from there over to where we were camped
at K'enln Man. We went over the
mountain, and when we reached the draw
we made lunch. There were groundhogs
whistling all over the mountains, so they
shot lots of them and we cooked them.
Then we went down to K'énlii where the
plane was going to pick us up. We
followed the creek that ran down the draw.
While we were walking down the draw we
saw a big bull caribou up in the
mountains. Even so, we let it go. We didn't
bother to kill it because we had no way to
carry it. We followed the creek down the

draw, but it was really bushy. We kept on

ts’eninjael, eyet hoondak’dy antl'at hdayn
néts’eninjael. Hiyl huts'in etthdn dan
kdahejael né, eyet mbay 1aki ts'edéye eyet
tthan, hayt huts’in eyet ddhal ka huts'in
ts'edéjael huyt tlI'é stake yéts'tinji do. Haya
cyct Ficld Johnny and John Shorty chtim
day{ dahedal hiyt dedam htim stake hunji
do hech’in né. Hék’i hiday ddhal ka ey,
yl eyet stake ts'unji do huyt huts'in
ts'edéjael k’é. J& huyf ninthat huts'n
nats’eji eyet. Eyet etthdn hek'e yats'egan
eku dekats'edéle, yéts'étthay eyet, eyet do
thanch’'o ech’in né. Eju hits'dm aats’uli
hdmlin eyet ke.

Ekd héché ch'o stake yéts'ejé, eyet eté
ets'Tn ndnji, eyet séhtim stake ijé, eyet
echel fdki chtim, eté chtim. Eyet tl'ak’e
tl'akd, tI'akd hachd ch’'o stake ijé hék’i,
eyet tl'4k’e kiim eyh éats’adal K'e,
da’ants'dm K'enliz gé huts'in tsedéjael.
Hu’an ddhal te ts'adal, hék’i hudato tsenjael
eyet ddhal te eyt antlat If y& nétseninjael,
haytt hdché ch'é di yéts'edambra
do ts'ech’in. Eyet denji héech'i utle,
denji y6hisrim ze juhunin eyet ddhal te,
ja denji Kets'inthd hiyt cham, tutle denji
K’ets'inthd, eyet denji yéts'edinmbra. Eyet
ts'intthi, eyet datthi ts"am K’énli gé huts'in
ts'edéjael, hayn huts'in tl'é plane

neahudedilael do ts'ech'in né. Eyet K'enli
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heading toward K’enlti Min. We walked
and walked, and finally we reached the
lake.

A small plane was supposed to pick us
up and take us to Whitehorse. I think that
we camped there for two nights — I'm not
really sure. It was while we were there
that we saw a moose standing in the bay.
My two brothers sneaked up on it and I
went with them. The oldest one shot at
the moose, but nothing happened: the
moose just stood there!

That’s when my youngest brother picked
up his gun. “How come the moose’s ear
isn't even moving around?” he joked with
his older brother.

Then he aimed his gun and shot the
moose, killing it. It fell down right there.
My dad made a cache so we could dry the
meat and make it light for the plane. We
cut the meat and hung it to dry, but we
threw away the skin because the plane
was too small to carry it. We hung the
meat and started a fire which we kept
going to smoke and partially dry the meat.

We stood on the shore and threw out a

hook and pulled it in. We caught a few

trout. There are lots of good trout in K'eénli.

Finally, the plane landed on the lake to
pick us up and we loaded everything up

gé huts'in tsadal eyl ts'umtthi tagfa antl’at
chu hfinlin eyet gé tthi tsadal eyet daday
ddhal ka, ddhél ka ze nin hudzi cho
endal. Hugach'o ujets’edénji eyet hék'i
chich’o eju ts'edulé ts'im htdmlin. Hudets'al
eyet tagia antl'at chd hiinlin eyet gé tthi
ts’adal. Eyet man ka huts'in K'énlni gé
huts'in, K’enlts Min ka huts’in, hats'ech’in
ekd atthf ts'adal, ts'adal, hats'ech’in ch’o
hulonch’o héts'edinjael hiyt eyet K'enli
Min gé.

Huyu tl'e, eyet tI'é plane neahudalael
Whitehorse huts'in eyet do, plane yédutsél.
HéK'i ech’i né hdyt taku ts'enétro 16huch’i
né eye. Hék'i eyet hék'i ech’i né K'enlu
tatl’at yit ze nin hande nadhat. Hék'i ejé
eyet echel 1dki ints'in khehededéte, sehiim
dan yi dfiye. HéK'i ejé né ligi, eyet, eyet
echel echo elin edethd, hék’i fimch’'o eju
ech’ia humlin nadhét ts'dmch’d héech'’i.

HéK'i ejé eyet echel hatlé neyedinte k'e
enin, hék’i enin, “Dach’i ch’d6 hande eju
dedzay ch'i anali,” enin, inyi nédohudeyi
k'é denday, denday.

HéK'i ejé kK'onnk’é néningét hande
uninthd ch'o le, hande hunét’adatth’at. Ja
hande hedékhin huayt. Hék'i ts'ejé, hék'i
eyet, eyet etthan, etthan hék'e &té udo
dohudéle héech’i indo heétsin eyet etthan

duyaél do, etthan ukandugin do. HéK'i
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and went back to Whitehorse. When we
got back, the company paid us for the
claims we had staked for them.

That’s all for this story.

etthan dekid{ita k'e ja etthin hek’e, edhé
hek’e et’ats'inchd, eju httsim nats’edulé

huamlin ke, eyet plane chich'o dutsél eyet

yi. Etthan dekéddiile k'é etthan ute, kwan
difk’an séhiathan ukadhegan.

Hék'i, ts'ech’in né eyt també, eyet mbé
yl huts’in t'rd chenanets’ekhél. Eyet mbet
K'edats'et'rd né eyet K'énlti Min ka. Umbét
sOthin cch’i eyet K'énlii Min.

Ja eyet tl'4 hek'e tI'akd plane dake
nanintay k', eyet Whitehorse huts’ in
plane yiiki dekéets’inle k'@ Whitehorse
huts'in nats’edéjael. Eyet stake yéts'ejé tl'a
K'0ch’an do. Whitehorse yit tedats'adal k'e
plane yi hék’i dayahuts'inkét né eyet
K'och'an do stake yéts'ejé eyet, eyet dinkhe.

Tl'aka huchi jan hunday.
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I am going to tell you people a story in
the Indian language about the place called
Tsiindlia Man (Ts’andlia Lake).

That Ts'dndlia flows out below Lu
Nétthina (Frank Lake) and they call it
T5’andlia Chu (Ts%indlia Creek). They say
that a long time ago people starved right
at that lake, and that’s why they named it
T5"4ndlia

In the old days, people knew the places
where fish were running. When there was
no food, they would go to such a place.
That’s why they went to T5%indlia.

One time there was no food and people
were beginning to starve. Men hunted for
moose without any success; they couldn't
kill any moose at all. They didn’t even get
a grouse, not even a rabbit. People went to

that lake, and when they got there, they

Figure 18: Tsandlia Mén
(#62), where the people
failed to find food.

Déan ki dandal hudinday huch'i, Ts'andlia
hunin eyet ye.

Ts'dndlia Gyi, u Nétthina yadéat hédinlin
yéts'enin tagia, eyet 15%indlia Chii dyi. Eyet
man ka eyfi, hudé dan mbat yindan
uk’eadli ech’i hunin, eyet ke dyi T5"indlia
ayi.

Hudé¢ dén tu yajaél yéndnji, eyet ts'in
dejaél ech’i né, mbat haju k'e, eyet héejé
dé, eyet T5%indlia ts'in déjael.

Mbét yindan uk'ededédli, inthén dek’dn
tanajaél hande ke, eju hande ts'edékhi tum,
eju ji chtim, eju ge ts'edékhi tthay, eyet
héejé dé huyt huts'in dan déjael k'é ja
hiyt teendal hék'i héech'in kim ydhtsi
k’é. Cheyets'eningét, cheyadts'eningét hék’i
dan cheyenagét huyt chtim, cheyadtsegét
tu ejaél huch't né hunintth’ay. Eyet chiim

timch'o eju tu ts'edekhi, inthén chené’in.
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made camp. Then they started to dig holes
through the ice. Everybody worked at
cutting holes in the ice in order to fish,
because the fish were supposed to be
running at that time. But they couldn't
catch any fish either. They really tried
hard. They tried hooking them, but they
didn’t have any luck at all.

One person who was starving and could
barely stand up still managed to dig holes
in the ice with a chisel. They say that after
a while, he started running toward people
and calling, “Tell me that a dead person is
coming!”. He didn't even know what he
was doing because he was starving to
death. He was losing his mind and just
kept running around in the snow, running
past those people who were fishing.

While he was running, they say, he just
fell down in the snow and died of
starvation.

The rest of the people tried really hard
and kept fishing through the ice. Still they
couldn’t catch a thing. No matter how
hard they tried, they couldn’t get any fish.

They couldn't even get a rabbit. They
couldn’t get anything at all. All of those
people starved to death, they say.

Hék'i héech’in dé dén tigi chtm famch’'o
mbit yinddn hedli héech'in saenat'im gl
héech’in cheyeningét tandal yi. Hék'i ech’in
tth'ay eyet tI'ak’e dan héech'in etl’ael, etl’ael
k’é enintthay, “Ts'én endal sédanin dé/”
cnintth’ay. Eyet t'e mbat yinddn famch'o
utthdunji tadétth’at, etl’ael.

Ts"amch’'o ya te etlael ch'o hunét'adatth’at
tthay, hechin tthay mbét yindan.

Hék'i héech'in inthén huyti chim haju
hunintth’ay, inthén dan chené’in tu ke, tu
ch’i chtim haji hunintth’ay.

Ge héech'’i fum hulon ch’d6 famch’'o
héhuch’in ch’o hétlé ch’6 dan mbét yindan
uk’eadli hunintth’ay.

Eyet 18%indlia y1, eyet hudé déan
yéts'enin, eyet ke tyi hunintthiay eyet mén.
Ts'4ndlia dyi, tsuzi k'é, k'och’an k' hek'e
uzi hajd, eyet man. Eyet £u Nétthina
hédinlin eyet yadat hédinlin yéts'enin,

T8'4ndlia uyi, tagia hédinlin.
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That’s what the old people say happened
around T5%indlia a long time ago. That's
why they gave the lake that name,

Ts’indlia Mén. There is no English name
for that lake. It's the one that emptied just
below tu Nétthina (Frank Lake).
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STORY 8: DRIVING RABBITS ON THE ISLAND 73

I'm going to tell you a story in the
Indian language. Long ago, people used to
drive rabbits onto an island, and that’s
what I'm going to talk about.

Sometimes five camps of people and all
their kids would go onto an island
together. If people saw rabbit trails all over,
they would know to drive rabbits there.

When they are ready to drive rabbits,
they make a corral across the whole
island. Sometimes they make it out of
willow if there is no spruce. They clear out
a space with an axe and then chop out
holes so people can set snares. they chop
paths across the whole island leading to
the corral where the snares are set.

Before they start to drive rabbits, the
women set the snares. Sometimes they

make two corrals far apart and set snares

Figure 19: Tagé Cho Gé
(#74), Yukon River below
Big Salmon Village. The
rock in the river is Tthi
Chum’é (#51), and the
island beyond is the one
described in Story 8.
Tacho Mountain (#52) is
in the background.

Dan k'f dandal hudinday huich'i. Ge
hudé¢ dén gé ye nanadzat ch'dn eyet ye
hudinday hfich’i. Nju ka ech’in né ge ke
nanadzat né.

Dan infatate huldk’o kum, dedunéna
yich’® hatléch’o dejaél hék'i, nju ka huts'in.
Nju ka ddn nadadzat né k'e ge utin
daddohuje eyet ghd ts'?’in né ge ke nanadzat
ch’an dan.

Tl'aku ge ke néhedadzat nék’e dan eyet
tthel nadhegét ts"dmdm nju ka hachoch’o.
Eyet tthel naats'egét eyet k'dy hiye'in infat-
ate k'ay hiye’in né, ts'aw hajua k'é. K'ay ch'i
naats'edekhél udagro, udagro huyadhudéje
yohutsi chakhe yi, udagro huyadhuts’ekhél
eyet tl'e tth'emél dan dandutl'a eyet do.
Huyadhudéje yéts'étsi k'é ts"dm’'im héach-
och’0 nju, nju eyet ka nan hachoch’'s

nadhuts’edékhél tthel hiyénin héech’i
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< Figure 20: Tthedil Mén (#68), Long Lake. In Tutchone the
lake is named with reference to the mountains, Tthedal

right across both of them.

After that, they go to the end of the
island and gather everyone together. They
walk side by side and watch each other
and they pound their sticks. That’s how
they drive rabbits so they’ll have them for
food.

The rabbits run all over the place.
Everybody makes a noise, “Wa, wa, wa,”
and they pound a stick for (scaring) rabbits,
and they just keep doing that. Across the
whole island, people keep walking in a
line and pounding their walking sticks.
When they snare the rabbits, those rabbits
struggle all along the corral where they are
caught.

Even though some rabbits get caught,
people still keep chasing them to the end
of the island. When they get to the end,
they run around in a panic (because they
have nowhere to go). People shoot at them
with guns and kill them. When they get to
the end of the island, they don't know
what to do, so they panic and then try to
run back between people’s legs.

After they Kkill lots of rabbits, people
gather them together. They carry their
lunch along with them so that can make
tea while they're driving rabbits. They
make a good fire and they hang the

Ddhal (#67), whose distinctive feature is the “reddish rock.”
In the background is Lake Laberge (#65), Tdaan Man.

naats’edekhél.

Eyet eyénjaél nanéetl'd, ninéetl'd, eyet
tl'é eyet ge ke din naddadzit ch'o, intatate
faku huts'in udagro huninthét k'e tthel
naaheegét, eyet ka hachoch’'c nadheetla
ne, ts'dmdm numjin huts’'in, eyet nju ka
hachoch'.

Eyet tl'ak’eé tl'akd eyet nju la huts’in
dejaél k'é huyt huts'in déan hek'e fdanch’i
téchejaél k'e, intek'adnete k'é ge ke dechan
yi yéhuakhal, eyet tl'e ge, ge yedutthay do,
ge.

Ge &édnatl’i ze juhuch’in infeghd do, w4,
wa, wé hiyénin ge, dechan nddhedekhal
k'e dechin nadhedekhal kK'e héech'in de. ja
day nju ka hachoch’'s nju te, dan nanadzat
integh4 edal k'é hachoch'® yéhukhal
dechan yi. Hek'i ech'in né tlI'aka eyet tthel
dan ndahegét hdndm eyet ts'in din edal
k'é ge hek'e k'eedlum, de’aél hudezi ze
juhuch’in ch’an ge.

Eyet tl'ak’e indek’ich’o ge ts’enayel,
ts'enayel, ts'enayel ch’o tl'akd nju dan
tehejaél k'e k'adanch’d nju la huts’'in déan
fedejaél k', ge hek'e adnatl’i ze juhuch'in,
K'wanink’é yi yéedetho ze juhuch’in dédn
hek’e, ge, ge, ydye k'e. Tl'aku ge téchets’eli
eyet tl'a tI'aku ge, infatate eyet aku nju dan
lajaél k'@ eju ydonji humlin k'é ge, dan

tth’an dagro ch’i huyadnadetli k'e k'énint’é
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tea over the fire on a stick. Then the
women skin the rabbits and men cut and
sharpen sticks to make cooking sticks so
they can cook rabbits.

They put down a neat layer of willow
branches so they can skin rabbits on that.
Then they remove the rabbits’ guts, things
like the gall bladder. Then they close up
the cavity by threading it with a little thin
stick. Before you cook it, you put that stick
through several rabbits. Then you shove
the cooking stick up to balance it and to
cook the rabbits.

Lots of people cook rabbits for
themselves. Sometimes, if they have lots of
children, they might even cook three
rabbits. Everywhere you look, people are
cooking and eating rabbits. After they have
killed lots of rabbits, they load up their
boats and start back to camp.

People can figure out by looking at rabbit
sign whether there are lots of rabbits and
that’s when they have these drives. If there
is no sign, then they don't bother to have
rabbit drives on the island.

When they get back to camp, they put
down willow branches, branches with
leaves. Everywhere in camp the women
skin the rabbits and they take the guts

out. Then they close up the cavity. They

ts"im yaadétl'i né.

Tl'aka ge ttle heye tI'ak’e ge téchets’ell
k'€, déan di yite deyi deyi yédeli de, ge ke
naadadzit né k'e, tl'akd séhuthan kwin
hedék’é, eyet tI'dk’e kwan hedék’é, eyet
tI'ak’e di dats'eké, eyet tl'dk’e ge, eyénjaél
ge yadnéhedech’el dek’an hek'’e dechian
tek’edneghd eyet tl'e jel yatsi ge uyi tsich’s
do.

Eyet ge hek’e séhuthan &l, k'dy, k'ay al
néts'edekhel eyet ka ge ydanéhedech’el,
eyet tI'4k’é ints'tk yite hanali utl'o yite
hadts'eli eyet tI'4k’e, eyet tI'é uts'ik hatself
ch’an htyt dechan zra yi, dechin zra
ts’endda yi edéts'edenetsaw huya ts'edach’s
dhit, jel, eyet tl'ak’é jel yi utets'ededeget
k'e eyet ge jel ut'dts’eget k' kwan num
ts’ech’o eyet ge.

Utle ddn ge yédécho ch'an, infatate
tadech’i ge yédéch'é, udunéna dlle né k'e
dan. Ge yédéch’6 ze duhuch’in tl’aku
sohuthan ge ech'd k'e dan yéétthay. Eyet
tI'ak’e tl'aka ndlat yuki dekéats’eli k'e, ja
dekum huts'in nadejaél dan, ge utle ydye
tl'ak’e.

Ge humlin k’é ech’in din ge ke nanadat,
ge haju né k'é eju ge ke nanadzat ech’i, ge
utan humlin gha ts'¢’in né, nju ka dédn ge
ke nénadzat né.

Tl'aka kum yt feadejdél k’e s6htithin l,
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gather all the rabbits up and they put
them over the fire. They hang them to
smoke them. When they are partly
smoked, and then you cook them, they
really taste good.

That’s how people always used to make
their living in those days.

They used to make rabbit snares
themselves sometimes. When they don't
have steel rabbit snares, they use twine
and set snares with that. They use a
spring stick and when the rabbit is snared,
the spring stick flies up and the rabbit get
choked by the snare.

You don’t do this on a big island because
you need lots of people. When the island
is small, you don't need so many people
— a few people can get together to drive
rabbits. If the island is big, you need lots
of people to gather together to drive
rabbits.

I remember the last time we hunted
rabbits in this way was in the 1940’s. We
used to do this only when there was lots
of rabbits, usually in the fall time around
freeze-up. We used to go to a small island
just below Big Salmon Village. There is a
larger island below that, and the people
would go there too to hunt rabbits, but it

would take more people on that larger

k'dy al udo nétsedelf int'e, k'dy yint’e udo
néts'edeli, eyet ka eyénjaél ge

yadnadech’el ze duhuch'in, ints'tk yich'®
séhuthan hanali, eyet tI'ak’e
edadhedenetsaw, eyet tI'dk’é intehededeget
k'@ kwan dato, fats’i dato dayhiyéle,
héedluma 4ats’{ yi enji K'e, eyet tl'a
ts’embra k'é ge, huts'echd séthan ech’i né,
hudé.

Hinach'in ech’i né hutsum tl'e dan,
hudé¢ dan yShunji 1f ts"dm héech'i.

Eyet gé mél chum dedaninké yihiyétsi
ech’i né infatate, eyet mezan ge mél
yaddedlin né k'e tlel yi ge ye nanéetl'ti k'e
khé uka humlin tl'el eyet ge édlum k’é khé
ddy denji k'é, ge k’éeneju héech’i tth'emél
yét.

Nju eju ts'echo hiye’in né inka nanadzat,
nju dutséla ghd do dén eju si utle, eyet
ech’in ge ye nanadzat, nju ts'echd né k'e
dan utle fdanch’i échejaél k'eé ge ye
nanadzat ch’an hudé.

Uyfinji dak’i hatl'’é ge kddts'edzat ch’an
ya, jutsim 1940. Ge utle K'é ts‘ech’in né
naats’edzat, neshohudenatan dhat ch'o
ts'ech’in né. Nju dutséla ts'in ts'edejaél,
Gyo Cho Chu dachak, eyet yadada yt he'e
nju eyet ka. Huts'in hek’e eyet yadada
chiim nju ts’echdéa he’e, huyt chim dan

uts'in nadedal dan tutle né k'@ nanadzat
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island.

All the rabbits we got we used for our
food. Nothing was wasted, not one bit.
Also in those days the rabbit skins were
used to make blankets and hats for

everybody.

ech’i hayt chtim.

Hétlé ch'o ge ts'eye, danji do ze ch'i. Eju
uyuhuts’ekhe himlin. Huts'in ge dho
chtim ts'at, ts'at yéhiyétsi dan hatlé cho do.



80 ALPHABETICAL LISTING OF NORTHERN TUTCHONE TOPONYMS

Chéeyu 11

Chu Cho 9

Chu Edéde 66
Chu Hek'6a Hédinlin 13
Chula 23
Dédmbal Man 59
Dan Tagé 36
Ddhal Jat 12
Ddhal Tsala 29
Ddhédla 16

Délin Cha 32
Deyé 61

Dlula 47

Do Chu 24

Dudal Man 73
Edzendghro Man 10
Edzi Néadlat 7
Ekin 15

Ene Chu 17
Etsum Chintth’an Ddhal 34
Gum Detsrit 25
Gyo Cho Chu 1
Gyo Chu Dachak 2
Gyo Chda 72

Hudinlin 43

Hudzi Cho Ye Ts'intsi 28
Intl'at Chu 18

Ji Tthétth’an Ddhal 42
Khra Taninlin 33
Kwaninlen 71
Kenlt 19

Yu Nétthana Cha 64
Yu Nétthana Man 63
Yu Ts'eda Chu 45
tyo Ts'eda 38

Man Chela 4

Mién Zal 44

Mbay An 69

Mbay An Man 70

Mbo Chu 46

Négét Ddhal 30
Nékhadlin 49
Nététth'at 48
Nétadfinlin 35
Sankay Man 8

Se Ddhal 31

Sha 14

Sratthégén ddhal 57

Tda'an Man 65
Tacho 52

Tagé Cho Gé 74
Tdnints¢ Chu 55
T4dnintsé¢ Chu Dachak
Tats'at K6 60
Thandatth’éla 3
Thay To 53
Tochik Ddhal 41
Tochik Man 40
Tochik Tagé 39
Tsal Kina 6
Tthedal Ddhal 67
Tthedal Man 68
Ttheghra 21
Ttheghrd Chu 20
Tthekdl Chu 27
Tthel Tadétth’at 22
Tthe'ina 54
Tthi Chum’é 51
T'aw Ta'ur 37
Tr6 Cha 26
Ts'al Cho An 58
Ts'andlia 62
Ts'ek’i Toa 50
Tth'an Chua 5

56
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Big Salmon River 1
Big Salmon Village 2
Chain Lakes 59
Claire Lake 61
Mount D’Abbadie 21
Drury Lake 10
Dycer Creek 26
Eagle’s Nest Bluff 58
Frank Lake 63

Fyfe Creek 46
Glenlyon Range 11
Hootalinqua River 43
Indian River 36
Lake Laberge 65

Little Salmon Lake 9
Little Salmon River 55
Little Salmon Village 56
Mount Lokken 6

Long Lake 68

Marsh Lake 73
McClintock River 72
Mendocina Creek 27
Miller Creek 39

Moose Mountain 30
Mount Mye 12

North Big Salmon River 17
Northern Lake 19
Open Creek 37

Mount Peters 29

Quiet Lake 23

Roaring Bull Rapids 35
Sawtooth Range 34
South Big Salmon River 24
Teraktu Creek 20
Teslin River 32
Thomas Lake 70
Walsh Creek 5

Winter Crossing 37
Whitehorse 71

Yukon River 74
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10.

11.
12.

.Hudzi Cho Ye Ts'ints{ (#28).
. Gum Detsra (#25).
. Gertie Tom, standing at Gyo Chu

Dachiék, Big Salmon Village (#2).

. Tthekal Chu, Mendocina Creek (#27).
. Ts'andlia Man (#62).
. Gyo Chi Dachik, Big Salmon Village

(#2).

. Thandatth’éla (#3) and Mén Ch'ela (#4).

Gyo Cho Chu, Big Salmon River (#1).

. Tacho (#52) and Tagé Cho Gé, Yukon

Rver (#74).

Tth'an Chuda, Walsh Creek (#5), and
Ts’ek’i T'oa (#50).

Tats’at k'6 (#60).

Do Chu, South Big Salmon River (#24),
and Tthel Tadétth'at (#22).

Figure 21: Délin Chu (#32), the Teslin River near ‘Winter
Crossing’ or Open Creek, T'aw T¥'{ir (#37).

13.
14.
15.
16.
17.

18.
19.

20.

21.

Nékhadlin (#49) and Nélétth'at (#48).
Dlult (#47).

Ttheghra Chu (#20) and Ttheghra (#21).
Ene Chu (#17), North Fork.

K’énltt Méan, Northern Lake (#19), and
Intl'at Cha (#18).

Ts’andlia Man (#62).

Tagé Cho Gé, Yukon River (#74); Tthi
Chum’é (#51); Tacho (#52)

Tthedal Man, Long Lake (#68); Tthedal
Ddhal (#67); Tda’an Man, Lake Laberge
(#65).

Délin Chu, Teslin River (#32); and
‘Winter Crossing’ (Open Creek), T aw
T¥ tr (#37).
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Mrs. Gertie Tom was born and grew up
in the area of Big Salmon River, Yukon,
but has lived for many years in
Whitehorse. She has been involved in
native language work, directly and
indirectly, for twenty-five years. From 1961
to 1965, she worked as a part-time
translator and broadcaster for CBC Radio
in Whitehorse, and during the late 1960’s
and early 197()’s was employed as a
Community Health Worker by the
Northern Health Service. In the latter job
she used her knowledge of her native
language (Northern Tutchone Athapaskan)
to assist doctors and nurses in
communicating with older Indian people.
During the summer of 1977, she served as
an occasional translator for the Alaska

Highway Pipeline Inquiry.

Since 1977, Mrs. Tom has been working
as a Native Language Specialist with the
Yukon Native Language Centre. She has
assisted in the development of a practical
alphabet for Northern Tutchone and is
actively engaged in the writing of various
booklets and materials. These include: How
to Tan Hides in the Native Way (1981), a
student’s noun dictionary, conversation
lessons in Northern Tutchone, and an
extensive collection of traditional stories,
hers and those of several elders living in
the Carmacks region.

In 1986 Mrs. Tom received a Native
Language Instructor Certificate from Yukon
College, Whitehorse, signifying her
successful completion of the three-year

training course.
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